
RESEARCH JOURNAL OF FISHERIES AND HYDROBIOLOGY 
2016. 11(3): 82-88  

ISSN: 1816-9112 

Journal home page: http://www.aensiweb.com/JASA/ 
 
 

Open Access Journal 

Published BY AENSI Publication 

© 2016 AENSI Publisher All rights reserved 

This work is licensed under the Creative Commons Attribution International License (CC BY). 

http://creativecommons.org/licenses/by/4.0/ 

 

 
To Cite This Article: Zainab Abdul Latiff and Sumarni Ismail., The Islamic Garden: Its Origin And Significance. 

Research Journal Of Fisheries And Hydrobiology, 11(3): 82-88, 2016 

 

The Islamic Garden: Its Origin And 

Significance 

 

Zainab Abdul Latiff and Sumarni Ismail 

 
Faculty of Design and Architecture, University Putra Malaysia, 43400 UPM Serdang, Selangor, Malaysia. 

 
Address For Correspondence: 

Sumarni Ismail, Faculty of Design and Architecture, University Putra Malaysia, 43400 UPM Serdang, Selangor, Malaysia 

E-mail: zainablatiff2015@gmail.com 

 
Received 22 January 2016; accepted 2 March 2016; published 10 March 2016 
 

A B S T R A C T  
This paper presents a review of the history and significance of the development of the Islamic garden starting from the pre Islamic 

era until the peak of the Ottoman empire. The aim of this paper is to understand how the Islamic garden fits within the fabric of 

Muslim cities. It also aims to recognize the influence of the Muslim rulers in the advancement of the Islamic garden throughout the 

world. This is to show that the effort of creating such a garden is necessary in order to bring back the essence of Muslim civilization 

to continue the legacy of the Prophet Muhammad (pbuh). The finding of this research will give inputs and act as a basis to create an 

Islamic garden that reflects the garden of Paradise on earth in Malaysia. It would also help to develop awareness and appreciation 

towards the Islamic garden’s contribution towards the well-being of society in terms of providing relief, privacy and pleasure 

moreover to have time to ponder about the creation of the world by the Almighty. 
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INTRODUCTION 
 

Islamic gardens have a special charm of their own. They were inspired by the Quranic and Prophetic 
description of Paradise. The English word Paradise comes from the ancient Persian word pairidaeza (hunting 
parks). Pairi means around and daeza means wall, thus the word suggests an area isolated from its surroundings, 
enclosed by walls [4]. The Greek word paradeisos was adapted from the Persian and came eventually to refer 
not only to the sublimity of the Persian garden but to the supreme bliss of the Paradise or the reward of the 
faithful as promised in the Qur’an. This Paradise was conceived as “the ideal garden, and was portrayed as a 
state of blessedness (13). The Quranic description is vivid but not detailed; Paradise can be interpreted as 
‘spreading shade’, unfailing ‘fruits and fountains and pomegranates’, ‘fountains of running water’ and ‘cool 
pavilions’” [13]. 

Meanwhile, Paradise in Arabic is called ‘jannaat’ which means garden. It has 10 different names in the 
Qur’an which are Al-Husna (the best reward) [Qur’an,10:26], Daar As-Salaam (the Home of Peace] 
[Qur’an,6:127], Jannaat ‘Adn (Gardens of Perpetual Residence) [Qur’an,9:72], Jannaat An-Na‘eem (the 
Gardens of Pleasure) [Qur’an,10:9], Daar Al-Muttaqeen (the Home of the Righteous) [1 Qur’an,6:30], Jannaat 
Al-Firdaws (Gardens of Paradise) [Qur’an,18:107], Jannat Al-Khuld (Garden of Eternity) [Qur’an,25:15],  Al-
Ghurfah (the Chamber) [Qur’an,25:75], Daar Al-Muqaamah (the Home of Duration) [Qur’an,35:35] and Daar 
Al-Qaraar (the Home of [permanent] Settlement) [Qur’an, 40:39]. It is mentioned 139 times in the Qur’an in 
singular and plural forms. Meanwhile, Muslim theologians have given eight different names to refer to Paradise 
which represent its eight different levels or stages. These names indicate that Paradise, in all levels is a garden. 

The term Islamic Garden was first acknowledged during the establishment of the Persian garden in the 
seventh century [6]. It is claimed as the basis for the Islamic garden and the inspiration of the Persian garden has 
been adopted in several other prominent Islamic gardens, for instance, the Moghul gardens in Kashmir, and the 
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Alhambra and the Generalife in Southern Spain. The Islamic garden promotes the concept of simplicity, and 
therefore, the sense of the Islamic garden is well adapted in the modern world [6]. 

Originally, many Islamic gardens, through their size or relationship to particular buildings, were said to 
have expressed the power and prestige or benevolence of their founder. Today, these gardens no longer fulfil 
such a purpose, and subsequently perform a new role as a source of pleasure for the general public [21, 22]. 

The original Islamic garden in its simplicity of conception and absence of elaborate detail, with its small 
number of users and large number of gardeners and assistants, was no doubt quite easy to maintain; and 
although this position could ensure a measure of preservation and maintenance, the Islamic garden remains 
threatened in a number of ways. Some gardens, especially in lran, are in earthquake zones. A more immediate 
threat is the economic one. Many gardens were once located on the fringe of a settlement; today, “city growth 
has often increased the value of land to the point where an urban garden would be difficult to justify” (2). In 
addition, the expansion of traffic has brought about road widening, which in turn has encroached on the edge of 
many gardens. 

Such pressures on garden land are a continuing threat. Most gardens in Delhi and Kashmir are in ruins and 
overgrown mainly due to neglect. Some have virtually disappeared and are being used as military garrisons. 
Even when not actually derelict, the condition of many gardens remains far from ideal. A state of neglect and 
non-maintenance seems to be the fate of several of these gardens. Restoration unfortunately has brought 
challenges to local creative abilities. Some gardens have been badly reconstructed as a result of 
misinterpretation; planting (of trees, plants) has been inappropriate, and the original spirit of the garden has been 
seriously compromised.  

The creation of gardens in the Muslim world has been around for nearly as long as its history. The gardens 
seem to be a depiction of the heavenly realm as found in the Qur’an. These apparent ‘paradise gardens’ have in 
them the elements of shade and water supposed to be inside an enclosed space, reflecting the desert setting from 
where Islam emerged and also signifying the importance of these two elements. As Islam expanded its borders, 
the Islamic garden design absorbed elements of its environment as reflected in the cultural diversity of the 
Muslim world [12].  

Many ideas and methods as found in Islamic gardens seem to have originated from the Persians. By the 
middle of the 7th century C.E., the Muslim Arabs had conquered Persia, the people there having embraced 
Islam, and started using the crafts and skills developed by the Persians. Muslim Arabs also conquered North 
Africa and during the eighth Century CE they conquered Spain and set up an Arab (Muslim) state there [9]. 

The archetypes of the gardens of Islam belong to three different pre-Islamic roots: “The Arab, the Persian, 
and the Turkish, all based on three concepts of nature, and consequently of space” [8].  

 
Literature Review: 

The Qur’anic descriptions of Paradise talk of walled sumptuous cool gardens with shade, fruit trees, sweet 
scents and running water – a tranquil oasis of peace. One can see the appeal of such a vision of heaven upon 
those living in arid lands from where Islam emerged denoting the mass appeal of the religion that would follow.  
Indeed, the Arabic word ‘jannaat’ means both garden and Paradise. 

This aridity and heat explain the refreshing manipulation of water, vegetation and shady garden pavilions as 
contrasts for the observer. Other geographical factors said to affect the location of gardens include “scenery, 
water supply, strategic position and functional requirements for courtly and administrative affairs” (9). 

As the Islamic world expanded it reached into areas such as Persia and North India, where a tradition of 
formal garden architecture already existed. Utilizing this existing know-how, gardens emerged that were 
designed to be reflections of heaven on earth filled with symbols of Paradise as described in the Quran. 

The design of a garden is a form of art and so echoes a particular culture, philosophy and period. On a 
higher plane, in the Islamic world it is a resemblance of Paradise [6]. As narrated by Abu Huraira: Allah's 
Apostle said, "Allah said, "I have prepared for My pious slaves things which have never been seen by an eye, or 
heard by an ear, or imagined by a human being." If you wish, you can recite this Verse from the Holy Quran:--
"No soul knows what is kept hidden for them, of joy as a reward for what they used to do." (Qur’an, 32.17) (1) 
(2) 

The gardens from its starting period had always functioned to provide shade, serenity and the feel of 
relaxation for anyone that passed through or sought for something meaningful rather than the demands of the 
urban world [19]. It is as a place of retreat from daily tasks and worries. It exudes harmony and very relaxing for 
the eye [20]. “They will have there all that their hearts desire and in which their eyes find delight. You will 
remain in it timelessly, forever” (Qur’an, 43: 71) (1). 

Lorraine (10) has categorized the emergence of gardens from the ancient time to the present into seven 
types and styles. They are: 

1. Gardens of antiquity: consisting of Early Domestic Gardens, Palace Gardens, the Egyptian Sanctuary, 
the Greek Court, the Sacred Grove, the Hunting Park, the Roman Court and the Roman Villa. 
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2. Medieval gardens: consisting of the Paradise Garden, the Mosque Court, the Cloister Garth and the 
Castle Gardens. 

3. Renaissance gardens: consisting of Early Renaissance Style, High Renaissance Style, Mannerist Style, 
Early Baroque Style, High Baroque Style and Rococo Style. 

4. Naturalistic gardens: consisting of the Forest Style, Augustan Gardens, Serpentine Style, Picturesque 
Style, Landscape Style and Mixed Style. 

5. Modern and postmodern gardens: consisting of arts and Crafts Style, Abstract Style and Postmodern 
Style. 

6. Non-western gardens: consisting of Tropical Gardens, Chinese Gardens, Japanese Gardens and Zen 
Gardens. 

7. 21st century garden designs: consisting of The Cocktail Garden, The Outdoor Living Area, The Roof 
Garden, The Container Garden and The Environmental Education Garden. 

 
How the gardens first started to be developed is difficult to ascertain. The oldest record is from ancient 

Egypt around 15th century BC [10].  
The first type of garden was the gardens of antiquity, which featured very much similar to the Islamic 

gardens which came later during the medieval ages. Most of the gardens during this time were enclosed and 
hidden, contained water features such as pools, springs and fountains. There were also fruit trees, flowers, 
vegetables, potted plants, pergolas and places to sit and relax. Meanwhile, some other gardens were created to 
serve the nobles, kings and pharaohs such as in Babylon, Egypt, Rome and Greek.  

Before the advent of Islam, gardens, “besides being affected by geographical locations, were influenced by 
tradition, ritual, and the cultural background of the people” [8]. 

The Persian garden was the rudimentary form of the Islamic garden and has developed from the Middle 
Ages to the present time. These gardens constantly remained walled and square or rectangular at least in its 
layout and were usually divided into quarters by a main canal and transverse canals in order to reflect the garden 
of Paradise. It was a hot, arid desert landscape with few fertile river valleys. Mann (11) has listed the 
expressions of its design as follows: 

1. Most of the design of their landscapes and gardens are to idealize the world as ‘paradise gardens’. 
a. A Geometric ground plan 
b. Biaxially divided into ‘four quarters of the universe’ or ‘four rivers of heaven’.  
c. Enclosed within architectural walls 
d. Water in reflecting pools, cascades and small fountains 
e. Lush plant material for shade, scent; symbolism of flowers and fruit 
2. Persian gardens have influenced the origin of Islamic ‘Moorish’ style such as had been created in Spain 

during the 14th century as the Alhambra, Generalife and Alcazar. 
All types of gardens during the medieval ages were indeed enclosed spaces, contained water features, 

gardens and orchards that provided fruits and vegetables. These prominent features have remained comparable 
from the earliest garden’s evolution through the medieval gardens, Renaissance gardens, Naturalistic gardens, 
Modern and postmodern gardens, Non-western gardens and 21st century gardens (14).  

Gardens advance from classical to modern times as effects of technological achievements, change in the 
necessities of humans, climate and weather change, cultural and religious circumstances of local people, 
educational advancement and environmental awareness.  

In order to comprehend how the gardens of Islam had spread out and thus influenced gardens all over the 
world, it is essential to perceive deeper the history of how Islam has expanded throughout the century, from one 
continent to another on the globe. Through the influences of the Islamic rulers, several prominent Islamic 
gardens were developed.  

“Toiling up the long, dusty road from Baghdad to Teheran in the scalding heat of summer I soon learned to 
seek shelter in gardens along the way, sometimes alongside a teahouse pool, banked around with potted plants, 
and sometimes along a rushing rivulet within a fragrant orchard. Almost at once the identification of the garden 
with paradise, made by the Persians, seemed natural and appropriate” [14]. 

This would also explain how the advancement of Muslims’ achievement in various fields had a huge 
influence as to what and how gardens develop.  

 
Origin: 

As cities and farms grew and evolved in the mid seventh century, the Muslim armies led by the Umayyads 
(661-750), the first hereditary rulers of Islam conquered the lands of Syria, Persia, Jerusalem, Jordan, 
Alexandria (Egypt), Spain, Constantinople, Baghdad, China and northern Africa and the burgeoning population 
of Muslim converts began to include city dwellers, nomadic tribe people, and settled farmers. Before this, the 
small cluster of Arab traders and urban merchants in Mecca and Medina had little or no farming experience. By 
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the early eighth century, this territory extended from Syria westward across northern Africa to Morocco and the 
Iberian Peninsula, and eastward through Iran to Central Asia [13]. 

During the Abbasid period, Muslims built the first astronomical observatory (16), did great works of 
translation of Greek texts into Arabic, perfected and “spread the Arabic alphabet and Arab numerals, developed 
the astrolabe for navigation, developed a body of Arabic literature and history, improved water distribution, 
made advances in medicine and health care, developed agriculture and livestock breeding and spread cotton 
from east to west” (16). In 751 AD, the Arabs learned the art of making paper from the Chinese and with which 
learning was quickly advanced all through the Arab world especially in the form of books. In fact a school of 
medicine was established in Baghdad (15). In 800AD–1100AD the Arabs set up regular trade caravans from 
across northern Africa; they gradually extended routes across the Sahara Desert into the West African kingdoms 
of Mali and Ghana for the gold and salt trade (16). The Arab trade network became very prosperous and has 
facilitated the exchange of ideas and technologies among societies with which they traded [16]. 

After the fall of the Abbasid caliphate in 1258, the Ottoman dynasty “was founded under Osman I in 
Turkey in 1299, who came out of Central Asia and created a vast state that ultimately encompassed all of south 
eastern Europe up to the northern frontiers of Hungary, Anatolia, and the Middle East up to the borders of Iran 
as well as the Mediterranean coast of North Africa almost to the Atlantic Ocean” (15). The Empire reached its 
peak in culture, art, literature, architecture and laws [15]. 

As a multiethnic, multireligious, and multicultural nation, the Ottoman Empire was “the last of the great 
Islamic empires, which emerged in the later middle Ages and continued its existence until the early twentieth 
century” (15). The “classical system of the empire reached its peak under Sultan Süleyman in the sixteenth 
century, but in the second half of the sixteenth century, there emerged a series of external and internal 
challenges to the classical Ottoman system, and this led to a series of crises and subsequent transformations of 
the empire in military, political, social, and financial institutions” [15].  

From the late eighteenth century onward the Ottoman Empire faced “three prominent challenges, and 
responses to these challenges once more transformed the empire in the late eighteenth and early nineteenth 
centuries, thus paving the way for the reform called Tanzimat period” (13). These reforms changed several 
features or character of the Muslim world among which was the dress code of the military which was changed to 
western-style uniforms, education followed the western mode, politics adopted western principles and society 
generally became "westernized". As time progressed the reforms were really the beginning of the end of the 
traditional Ottoman Empire and the start of a modern country of Turkey (13). The Ottoman Empire officially 
ceased to exist on November 1, 1922 after the final victory of Mustafa Kemal Atatürk over Greek forces in 
western Anatolia during the Turkish War for Independence (1919–1922) [13]. Daneshdoust (5) has summarized 
the key points of the features of the garden as seen in the Qur’an such as follows: 

1. There are flowing streams and channels with golden banks and beds of pearls and rubies, the soil of 
which has a smell sweeter than musk. 

2. There is perpetual shade which is tamed to move according to the will of man. 
3. There is no extreme heat from the sun or bitter cold. 
4. There are trees which are so green that they appear to be black. 
5. Mention is made of the names of trees such as the thorn-less lotus, tangled myrtle, palm and 

pomegranate. 
6. There are high buildings unique in the world. 
7. The dimensions of paradise may be likened to the width of the sky and the earth. 
8. There is an extraordinary abundance of unforbidden and perennial fruit which may be freely eaten. 
       Jani (7) has summed up the flow of the development of the Islamic garden as shown in Figure 1. 
 

 
Fig. 1: The flow of the development of the Islamic garden 
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Wherever conditions permitted, gardens were established throughout the Islamic world and were to be 
found in southern Spain, throughout North Africa and on through Iran, Afghanistan and India. Their attraction 
was threefold. First was the idea of Paradise Garden in the Qur’an. Second was the secular tradition of the royal 
pleasure garden especially in Iran, a tradition that long predated the Islamic era. These two attitudes interacted 
with each other. Third was the particular response to the demands of terrain and climate in this part of the world, 
with its predominant dryness and heat (13). With the image of the desert oasis in mind, the creation of a formal 
garden, irrigated and sheltered from the outside world provided a manifest source of delight [18]. 

"No sense of fatigue shall touch them, nor shall they (ever) be asked to leave it." (Qur’an, 15:48). The 
garden of Paradise is basically based on the oasis of a desert people. The rewards reflect royalty, richness and 
ease; the garden is eternal, its dimensions likened to those of the sky and the earth; neither withering heat no 
winter cold has any place. As Islam grew, an objective was to create a concept of garden that would fulfil the 
Qur’anic description as closely as possible, where this cherished garden would always be compared to Paradise 
(9). 

 
Significance: 

The visual experience of Islamic gardens is bounded by enclosing walls and buildings. The garden 
recognizes no scenery beyond its walls except perhaps that afforded by the sky. Islamic gardens frame views 
which are symbolically expansive yet spatially contained. They present idealized landscapes of fountains, axial 
paths, shade, exotic fruit trees and not the open landscape scenery of mountains, steppe, thorn scrub or fields. 
The sense of place established within Islamic gardens is that of a Qur’anic paradise and decidedly not the 
naturalistic imagery of forests or countryside [14].  

Natural features have influenced garden location and experience such as in Agra, Kashmir and Kabul. The 
exterior views of the garden generally revealed very little, aside from the enclosing walls and buildings. Islamic 
gardens in Cordova and Isfahan collectively altered the landscape and gave shape to both aesthetic experience 
and functional organization of these urban centers [14]. 

Islamic gardens were mainly built for the rulers and the king. Pinder-Wilson (13) has argued that Persian 
gardens served an overarching function related to palace affairs. Begley’s (1979) assessment on Taj Mahal also 
revealed that it focused on kingship, but in its cosmological rather than courtly functions. Other scholars have 
argued for two principle Islamic gardens functions which are sacred, peaceful, bounteous and self-indulgent but 
this dualism tends to dissolve in the Paradise imagery of the Qur’an [14]. 

The gardens’ function became increasingly specialized as architectural and urban structure evolved and as 
garden complexes began to replace individual palace gardens. If the garden served as a locus of administration 
and governance, it in effect became the urban center. If gardens served instead as royal retreats, their impact on 
the city was far less significant [14]. 

Gardens were among the initial building projects of the Persian and Umayyad rulers. New gardens served 
as centres of governance and command for example at Cordova, Samarkand, Isfahan and Agra. These and 
similar events call out for an interpretation of the political and territorial message conveyed by gardens thus it 
becomes the symbol of territorial and social control [14]. 

Islamic gardens are set to display a fundamental unity over different periods and regions through its regular 
characteristics which are symmetry, axial layout, trees and running waters. The Paradise garden originated from 
pre Islamic Persia during the medieval period. By the advent of Islam, there were several regions in which the 
Paradise garden concept existed. Islam thus served as a vehicle of diffusion and synthesis for an idea with 
ancient roots and a verity of regional expressions [16]. 

Unity among the Islamic gardens of each empire was undermined by historical changes in taste and 
religious thought, geographical variation in natural environments and antecedent landscape form and also by 
cultural exchange among empires. In spite of these qualifications, Islamic gardens retain their value to the extent 
that they shed light on the relationship between the natural environment and cultural history, between landscape 
perception and imperial display [16]. 

The Islamic gardens fit within the fabric of Muslim cities based on the types of cities involved. Not only did 
gardens take on a broad range of meanings; cities themselves varied widely in origin, structure and function. For 
many Islamic cities, gardens were built in cities with deep pre Islamic origins. Therefore, gardens were of 
central importance in pre Islamic Persian cities, they were far less significant in Arab cities. Layout, orientation, 
settlement patterns and social organization all influenced the form that Islamic gardens could take [16]. 

To resemble Paradise, the Islamic garden ought to be self-contained and peaceful. It must stand by itself, 
separated from its profane surroundings and lacking nothing. This ideal type of the paradise garden helps 
account for the enclosed and inward qualities of the Islamic gardens such as in Cordova, Samarkand, Isfahan 
and Agra (12). However, most of the Islamic rulers built individual gardens for example Samarkand which was 
surrounded by large royal gardens. Palaces such as at the Alhambra and Isfahan did not stand alone but were 
instead part of a large assemblage of buildings and spaces. There were also successive rulers who built gardens 
in close proximity. The transformation of these individual Islamic gardens into complexes may shed 
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considerable light on Islamic garden history for they reveal how style, function and meaning evolved over time 
[14]. 

 
Methodology: 

The research methodology can be seen as the techniques used to collected and analyze data. The data 
collected has to be related to the objective and problem statement.  This study is mainly a literature review 
adopting content analysis and cross references.   

 
Conclusion: 

The evolution, origin and concept of the Islamic garden need to be studied in deep so that any 
misconception about it can be avoided and deleted in order to create or rebuild an Islamic garden. 

There are many references or interpretations referring to the Islamic garden. There is no harm on the 
definition as long as it provides serenity, beauty and pleasure besides the perception of Paradise which is 
subjective to different people. The ultimate purpose of creating the Islamic garden is for one to reminisce the 
Almighty. As Allah has mentioned ‘Those who remember Allah (always, and in prayers) standing, sitting, and 
lying down on their sides, and think deeply about the creation of the heavens and the earth, (saying): "Our 
Lord! You have not created (all) this without purpose, glory to You! (Exalted be You above all that they 
associate with You as partners). Give us salvation from the torment of the Fire.’ (Qur’an, 2:191) 

Islamic gardens were initially built for the travelers of the Arab world to find shade, water and a place to 
rest besides most of the features of the Islamic garden mentioned in the Qur’an were to suit the needs and 
interests of the Arab Muslim. 

Most gardens throughout the Islamic world were at one time accessible to and appreciated only by a 
privileged minority of rulers, courtiers and wealthy merchants and therefore garden complexes had been 
introduced so that its history, function, style and meaning could be revealed. 

The Islamic garden has to be carefully observed. The unity and simplicity of the Islamic garden still express 
much of its significance for this era. 

Islamic gardens are the cherished gardens of the Islamic civilizations that remain as a legacy of the 
influential era of Islamic rulers thus the effort of recreating such a garden is necessary in order to bring back the 
essence of Muslim civilization as well as to continue the legacy of the Prophet Muhammad (pbuh). 

Modernization has affected gradually in the decline of the Muslim caliphate era. Westernization (tanzimat) 
had replaced every aspect of the Muslim’s accomplishment therefore the Islamic garden is not suitable to be 
modernized. 

In order to bring unity among different tribes in Medina, the Prophet Muhammad (pbuh) had introduced the 
Medina charter [7]. The charter was explicitly designed to suit the heterogeneous society in which the rights of 
the citizen were equally highlighted [8]. Hence, this is evidence of the overwhelming influence of the 
Messenger of Allah upon mankind and therefore, such intelligence, humbleness and piousness are among the 
important qualities for the designers and rulers to create an Islamic garden. 
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