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A B S T R A C T  
The term sustainability has been widely used in all walks of life. The common definition put by Brutland Commision 1987 of 

‘meeting needs of the present without comprising the ability of future generations to meet their own needs' has faced numerous 

criticism when resources are given the most attention while neglecting the fact that it is being manipulated, depleted and 

destroyed. Therefore, this paper presents Islamic views on sustainability by adopting the method of content analysis of cross 

reference by focusing mostly on the work of Ibn Taymiyyah and Said Nursi in extracting the theories and principles of 

sustainability as a whole and in a multi-religious society specifically. The principles that define a sustainable environment has also 

been established. This paper concludes that man who has been entrusted to make the universe the best place to live must adhere 

to four fundamental principles 1] daily purification of the soul [tazkiyatun nafs], 2] supplication of God’s dominicality [rububiyyah], 

3] vicegerent [khalifah] and 4] vicegerent on Earth [khalifatu fil ardh]. 
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INTRODUCTION 
 
 The idea and challenges of sustainability had been discussed in many studies; for example, the World 
Conservation Strategy in 1980, Caring for the Earth in 1991, report of the World Commission on Environment 
and Development [WCED] [22] in 1987, United Nations conferences in Stockholm in 1972, Rio in 1992 and 
Johannesburg in 2002. It has also been used widely in a deviant way to suit the goal of some organizations to 
remain in a particular business as usual. There is no standard definition of sustainability that is applicable to all 
field; suits any kind of situation and can be used by the society in all parts of the world
 The term sustainability was first used in the 1970s to describe “an economy in equilibrium with basic 
ecological support systems in the World Conservation Strategy” [7]. Then the term was changed abruptly into a 
more comprehensive socio-economic approach when it was first publicly voiced in the 1987 United Nations' 
Brundtland Commission Report entitled Our Common Future. The term was described as “the ability to meet 
the needs of the present without comprising the ability of future generations to meet their own needs” 
[Commission Report].  
 Nonetheless, there are many definitions of sustainability in numerous field of knowledge defined by Erik 
Mostert [14], Sharon Beder [9] and Donald Worster [22]. These definitions typically place a central significance 
on the role of resources despite undertaking into account that resources are being degraded, depleted, destroyed 
[17] and manipulated unceasingly. The second criticism was that humans have appropriated more and more 
matter and energy for their own ends in order to live higher on the ecological log and support greater numbers 
[17]. There is also inequitable distribution of income and wealth on the global scale, homogenization of 
societies, loss of traditional knowledge and culture, apparent global environmental changes especially in the 
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most populated parts of the world [8], racism and the long-lasting wars in various countries especially in the 
Middle East and many more to list.  
 Moreover, the phenomenon of controlling the global system which is taking place today has caused 
impediments towards the application of the basic principles of shariah towards establishing public goods and 
safeguarding the natural world. The institution of hisbah which was at one time the environmental 
implementation agency is now almost ceased, increase in civil administration that separates itself from the 
religious authorities and the influence of the western model resulting in contradiction of perspectives among 
Muslim economists and environmentalists [12] are among other factors that lead towards unsustainability. 
Indeed, the unsustainability today would not have happened in a well-organized and knowledgeable society that 
upholds to the Islamic principles that limits human behaviour and restricted excess [13]. Therefore, Islamic 
vision is crucial to authorize the Holy Quran and Sunnah of the Prophet in regard to the conception and 
implementation of sustainability agenda holistically. 
 
2.0 Literature Review: 
2.1 Islamic theoretical framework for sustainability in multi-religious society: 
 At the core, the theory of Islam appears to be continually preoccupied with merging beliefs with active 
spirituality and laws so as to build a God-fearing moral society [11]. The Quran has explained the trust of 
stewardship as a fundamental responsibility associated with human exercise [Qur’an, 2:30] [3]. This 
responsibility transcends the current definition of sustainability and places monotheism at the core planning of a 
sustainable world. It guides human to consider religion, spirituality and morality without overlooking the 
physical needs of life. 
 Other than that, Islamic theory of sustainable maintains a sense of devotion to the divine, spiritual 
discipline and moral integrity while continually striving to exercise purification, worship and good deeds. It also 
promotes certain positive thoughts and modes of life and actions that led to the pleasure of the divine while 
engendering a continuous morality driven course of change and reform. This theory is embedded in every 
Muslim's intellectual, spiritual and social experiences set according to their interpretation and practice of 
revelation [11].  
 The divine source of the Holy Quran has revealed some of the features of the general view of sustainability 
which are ‘Wrong not mankind in their goods, and do not evil, making mischief, in the earth' [Qur’an, 26:183] 
[3]. The Qur'an also concerns believers with the problem of poverty and distress [Qur’an, 1:271] [3] while 
associating moral and legal obligation to the welfare of the needy, destitute, widows, orphans, and wayfarers 
[Qur’an, 9:26] [3]. This is set to regulate Muslim actions in regards to the problems of hunger [Qur’an, 76:8] 
[3], social justice [Qur’an, 4:58] [3], equality [Qur’an, 49:10, 3:195] [3], and sacrifice [Qur’an, 59:9] [3]. The 
Quran continually promotes a strong bond of caring and compassion [Qur’an, 3:134, 33:34] [3], strengthens the 
sense of family [Qur’an, 30:21] [3], neighborhood and community [Qur’an, 4:36] [3]. 
 Likewise, Prophet Muhammad has exemplified the practice on sustainability through his teachings and 
lifestyle. It was not rigorous during his life in the city of Medina, but also in view of the effects and implications 
of his teachings leading to the development of Islam's Golden civilization which was sustained by the supreme 
Muslim caliphates. Prophet Muhammad taught Muslims to take education seriously, engage in social 
development by developing the characters of piety, humility, leadership, social interaction and integration, 
volunteerism and equality.  
 Numerous Islamic traditions point to the essential concept of sustainability and demonstrate Islam's interest 
not only with the present but with the well-being of the future as well. With reference to the theoretical concepts 
derived from the divine sources of the Holy Quran and Sunnah, some of the basic concepts, features and 
characters of sustainability has been highlighted which are the role of self-discipline, learning and wisdom in 
building sustainability, developing multi-religious moral integrity, adhering to moderate approaches to 
sustainability, and forging multi-religious alliances [13]. 
 Spiritual self-discipline is required to develop the inner potential of understanding and exploration of a 
Muslim, to build fine passive spiritual, emotional, or moral qualities, continually invokes the responsibility of 
perfecting human and social environments. As the Quran mentioned the qualities of best Muslim “is he from 
whose hand and tongue the Muslims are safe” [5], bring the most benefit to the rest of humanity. [18], live 
longest and excel in their deeds [6], best to their families [23], “can leave behind for himself are three: a 
righteous child who supplicates for him, an ongoing charity whose reward continues to reach him and 
knowledge which others benefit from after him” [1], do continuous deeds even if they are little [2], strives 
against his soul and desires [4], give charity to the relative who harbours enmity against him [15]. 
 Islam encourages Muslims to learn in the name of God while commanding them to apply their knowledge 
and assure its good use for human welfare. Acquiring beneficial knowledge is wise and praiseworthy, and 
stands in a higher ranking than religious worship [10]. Sharing knowledge is part and parcel of building human 
capital and improving intellectual, social and civic institutions. Building human capital for religious 
communities lies at the core of sustainable learning [11]. 



181   Z. Abdul Latiff et al, 2016/ Research Journal Of Fisheries And Hydrobiology 11(3), March, Pages: 179-183 

 

 

 A sound sustainable moral base in a multi-religious context rests on the moral integrity and the ethical 
engagement in that validates both worship and religiosity. This conception of morality is closely associated with 
worship, faith and social actions. Prophet Muhammad has recommended to mix with people and patiently bears 
their annoyance to have a greater reward [5]. Muslims are urged to closely monitor their edifice of the moral 
environment through active counsel, use of repentance as a means of learning good habits and unlearning 
negative practices. Also, the framework of maqasid al-shari‘ah which essentially embrace the fundamental 
moral sustainability envisioned by Islam is essential to build shared moral principles. The moral philosophy of 
the shari‘ah is set to preserve public interests while setting appropriate measures to preserve, support and 
enhance distinct modes of sustainable development [11]. 
 Adherence to a moderate life as exemplified in the following Prophetic tradition: “The best of your religion 
is that which is easiest” [10]. The moderate course of thought and action sustains moderate lifestyles and 
development in which Muslims are challenged to give due attention to the spiritual, moral, emotional and 
rational culture of development [28]. Shaping a sustainable vision particularly in multi-religious communities 
requires first and foremost, an internal base of moderate understanding and coexistence and communication that 
stem from the very religious and cultural life systems of those communities. A moderate multi-religious culture 
requires an objective thesis of theology, ethics, law, and politics including issues of spirituality, education, 
communication, community development, neighborhood, business partnerships, counselling, social work, 
management and leadership, art and entertainment paving the way for the emergence of new patterns of 
religious, educational, behavioral and cultural transformations affecting the community's engagement in the 
process of sustainability [11]. 
 Building multi-religious alliances is what secures operating avenues of understanding and cooperation on 
any given problem while enhancing mutual acquaintance with one another by means of collective history and 
shared future. It also strengthens each other's character and identity in a spirit of mutual respect and 
consideration of one another. Sustainable multi-religious alliances require supportive structures that provide not 
only the technical know-how but also the smart prioritizing of interests, as well as respective measures and 
indicators. For Muslims, multi-religious alliances should be subject to a proper understanding and application of 
the shari‘ah's objectives and legal maxims, in addition to a fair examination of the religious, economic and 
cultural histories of other religious communities [11]. 
 
2.2 Islamic principles of the environment: 
 The materialist-mechanistic principle that denies every sort of transcendental value and the existential 
method that rejects the religious side of ethics and moral standards are two most serious challenges of today to 
all transcendental and metaphysical values [16] .  
 Prior to the 17th century scientific revolution the universe for the first time has been divided into two 
separate worlds; the matter and spirit which were previously considered as one. This drastic view of the modern 
principle stresses on matters and material alone and a total rejection of any knowledge relating to spiritual and 
non-material is established. Existentialism consists of contemporary philosophical approaches which declare 
that nature is the result of chance and that illogicality is the essential point of life [16] . 
 These understandings contained denial of all good and ethical traditions and teachings, religious and social 
values. During the course of the 19th century and the first half of the 20th century, these views influenced the 
present-day society to exclude religion and traditional moral values thus finally to reject it as a whole from their 
life and future undertakings especially in all decision makings [16] . 
 Islam regards the universe where we live as one of the signs of God's creation and the beautiful 
surroundings are to be enjoyed to satisfy our desire as a human being [24] . Nature is like a book to be looked at 
and read so as to find the signs and missives of God [Qur’an, 16:65-69]  [3] . The terrestrial system that consists 
of the earth and the ecosystems operate based on their own limits and accordingly. Islamic teachings define 
limits to human behaviour as a guard against superfluous by confining human condition within four principles 
[13] .  They principles unity [Tawhid], creation [Fitra] , balance [Mizan]  and responsibility [Khalifah] . 
 
2.2.1 The principle of unity [Tawhid]: 
 This is the basic principle of Islamic monotheism and its nature is defined in the confession of syahadah. 
The first part is the basic statement to affirm that "there is no God but God [Unity of the Creator] " [lailaha illa-
llah] . The second part is to declare that "Muhammad is the Messenger of Allah" [Muhammadur Rasulullah]. 
"He is Allah, Absolute oneness, Allah the Everlasting Sustainer of all" [Qur’an, 112:1- 2]  [3] . This divine 
declaration becomes the proof of the unity of all creation and to the structure of the natural order. Man's 
integrity is to not forget his Maker and accepts God and all metaphysical [unseen]  principles [29] . 
 
2.2.2 The principle of creation [Fitra]: 
 All human being is born in the nature of Islam. The Prophet Muhammad said, "All human beings are born 
with fitra, nature [of Islam] . It is their parents who make them Jew, Christian or Zoroastrian" [20] . God 
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articulated mankind with this indispensable nature the day He addresses them saying, "Am I not."  your Lord?" 
and they said "Yes, You are [Qur’an, 7:172]  [3] . Fitra is the original nature of man, unaffected by succeeding 
beliefs and practices, ready to accept true philosophies of Islam [20] . The universe is created not solely for 
anthropocentric purpose but to keep on reminding human being that the universe is an enormous book, 
displaying its Maker [16] . 
 
2.2.3 The principle of balance [Mizan]: 
 Allah made everything on Earth in a perfect and proportionate [mizan] . Since millions of years ago when 
the universe was created, all creation; animate or inanimate were made into pairs. “It is Allah Who has sent 
down the Book in truth and the Balance” [Qur’an, 42:17]  [3] . In this verse, Books referred to all books which 
were revealed from Him to His Prophets while balance means, justice and fairness [5] .  
 Mizan involves a living process in “all the physical, social, political and spiritual dimensions of life on the 
scale of Man, not just human beings” [19] . This ‘living’ is self-moving and involves the proportionality of 
‘weighing’ in its guiding functionality as a mode of existence [19] . In short, the mizan which conceptually 
derives from Man, indeed, is Man [19] . It cannot be replaced with human agency; it merely formalizes the 
purpose of the operation and provides the guidance [19] . The mizan’s finality is Man himself to be al-insan al-
kamil [Perfect Man]  ‘who measures all things’ and is ‘the measure of all things’ [19] . 
  
2.2.4 The principle of responsibility [Khalifah]: 
 This principle establishes the relationship amongst God, man and environment. The term khalifah is 
frequently associated with stewardship, trusteeship and vicegerent which all refers to the act of taking 
responsibility as a guardian of the universe [24] . Humankind is the only creation that has been bestowed with 
reasoning and intellect that enables him to act accordingly to the divine sources or against them. The man's 
prime obligation is to understand that in the creation of every living being, there are certain aims that have been 
bound to it as a reminder to man to act in conformity with them [25] . By grasping His Most Beautiful Names 
will lead humankind towards true understanding of God's dominicality [rububiyyah] in order to avoid false 
conclusions if only a partial and selected approach being adopted [26] . Man will be called upon in the hereafter 
to be accountable for everything he did in this world includes his way of treatment of the living or non-living 
beings on earth [27] .   
 In striving to undertake the duty of vicegerency, there are four principles to be observed; they are the daily 
purification of the soul [tazkiyatun nafs], supplication of God’s dominicality [rububiyyah], vicegerent 
[khalifah]  and vicegerent on Earth [khalifatu fil ardh]. These are the phases for every human being to go 
through to achieve the goal of making the universe as the best place to live. As Allah said, “it is He Who 
appointed you Khalifs on this earth” [Qur’an, 6:167]  [3] . “We offered the Trust to the heavens, the earth and 
the mountains, but they refused to take it on and shrank from it. But man took it on.” [Qur’an, 33:72]  [3]  
 
Methodology: 
 This paper uses a content analysis research design to identify and understand the principles of sustainability 
from the Holy Quran and Sunnah. There are 13 principles of sustainability from the Islamic perspectives. 
Meanwhile, in order to further describe and perceive the role of khalifah, a thorough cross-reference has been 
carried out by focusing mostly into the writings of Ibn Taymiyyah and Said Nursi in extracting the theories and 
principles of sustainability as a whole and in a multi-religious society specifically. 
 
Conclusion: 
 Islamic approach towards environmental sustainability is rooted in the divine sources of the Holy Quran 
and Sunnah. Man's primary duty and the aim of his life is to study in the light of the Qur'an, which is created 
from top to bottom with instances of wisdom. This will lead the way for a harmony environment through the 
inspiration and principles derived from these two miraculous sources. These divine sources will guarantee the 
man’s conscience to not forget his Maker thus would be more cautious in every action he took upon. Man has 
been entrusted with duties as the guardian of the environment and universe to make them a better place to 
inhabit that he will be called to account for any misconduct or mistreat he did towards them. 
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