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ABSTRACT 

 

 This research was aimed to understand and analyze the habitus of seaweed farmers of Bajo ethnic Bungin. The study was conducted 

for one year. Type of research is qualitative and paradigm used in the study is constructivism paradigm with methods / strategies 
ethnographic case study. Bungin Permai Village, Konawe South, Southeast Sulawesi, Indonesia. People in this village are farmers 

seaweed majority Bajo tribe whose life is highly dependent on marine resources and village located in the middle (floating village) sea. In 

cultural studies, ethnographic is used to examine human behavior related to the development of society in a particular social and cultural 
setting. Ethnographic research methods are Considered Able to explore in depth information with vast resources. With the technique of 

"participant observatory", Becomes a unique ethnographic research method because It requires the direct participation of Researchers in a 

particular society or social community. The results showed that, the process of formation of habitus on Bungin Bajo ethnic habitus is that 
it was born from natural conditions. Bungin Bajo ethnic community life is the sea, thus habitus is sea. While habitus structured born 

because the technology used structured from the external environment, in this case the initial introduction of the NGO seaweed. Because it 
is the habitus for seaweed farmers Bungin ethnic Bajo, then it becomes a structured disposition. He has been the awareness and attitude of 

the "embedded" within themselves. In turn the habit "serves as the framework that gave birth to and gives shape to the perception, 

presentation and their actions". Because it has fostered the other acts relating to the business at sea will be framed by, or adapted to the 
habits of their ethnicity. 
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INTRODUCTION 

 

 Human childhood habits are influenced by 

structure-structure governed by social, cognitive 

forming certain beliefs which in turn affects the 

acquisition of knowledge about reality. Beliefs that 

seem to be subjective when viewed from the 

formation process is the influence of the culture of 

the society in which individuals live. 

 Habitus can also be regarded as the cultural 

unconscious unconscious influence of history is 

considered natural. Therefore habitus is not 

knowledge or innate ideas. Habitus is a product of 

human history that formed after birth and interacts 

with the community in a particular time and space. 

Habitus by Bourdieu [1] is the result of learning 

through play activities parenting, learning, and 

community education in the broadest sense. Learning 

is done and sometimes we do not realize the subtle 

and appear as normal, so it would seem natural or 

comes by nature. Habitus also includes one's 

knowledge and understanding of the world that gives 
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its own contribution to the world of reality. Habitus 

also changeable seeking a compromise with material 

conditions. This will provide a new contribution to 

build a new principle to bring up a practice in the 

individual. Bourdieu emphasizes that the habitus is 

not an intermediary construction determiner 

construction. Habitus is also a trait that is created out 

of necessity. Habitus relates to expectations in terms 

of the forms of capital are closely balanced with a 

variety of possible objective.  

 The research on habitus also been conducted by 

previous researchers, but in a different studied as was 

done by Hendra [14], Sjaf, et al [18], Permatasari, 

Makhasin [16], Connolly, et al [11] and Richard 

Harker
 
& Stephen A. May., [17]. Code and Habitus: 

comparing  

 The accounts of Bernstein and Bourdieu. This 

paper compares Bourdieu's notion of habitus with 

Bernstein's concept of code in an attempt to show 

how the apparent similarities mask more deeply 

seated differences in the way the concepts are 

conceived and used. We argue that Bernstein is 

following an essentially structuralize agenda of the 

kind that Bourdieu has set himself against. To this 

end, Bourdieu seeks to overcome the rigidities of 

„rules‟ (which lie at the heart of the idea of 

Bernstein's code), with the more flexible notion of 

„strategy‟ which incorporates the idea that structure 

and agency are implicit in each other rather than 

being dichotomous entities. 

 

Methodology: 

Time and Location of Study: 

 This research was conducted in Konawe South, 

Southeast Sulawesi from February 2013 to December 

2013. This location was chosen because of Southeast 

Sulawesi is one of the major producing areas of 

seaweed in Indonesia and South Konawe as 

production centers while Bungin Permai village as 

village producer of seaweed potential because 95% 

of the population are seaweed farmers and a majority 

of Bajo community who rely on  living from 

seaweed. 

 

Type and Paradigm Research: 

 Type of research is qualitative and paradigm 

used in the study is constructivism paradigm with 

methods/strategies ethnographic case study.  

 In cultural studies, ethnography is used to 

examine human behavior related to the development 

of society in a particular social and cultural setting. 

Ethnographic research methods are considered able 

to explore in depth information with vast resources. 

With the technique of "participant observatory", 

ethnography becomes a unique research method 

because it requires the direct participation of 

researchers in a particular society or social 

community. 

 

Results and Discussion 

 

Description of Ethnic Bajo Bungin: 

 Ethnic Bajo is an ethnically identical to the sea 

because all human activity is done in a boats ethnic 

Bajo including marriage and childbirth. Their lives 

are still moving (nomadic) from one place to another. 

Community Bajo not stay in one area only in 

Sulawesi, but spreads across several regions in 

Indonesia and also in others countries, and unique, 

they have no territorial, but have a common language 

and culture. Factors nomadic depending on the 

security situation and their livelihood. Acted semi-

nomadic life between the years 1800 to 1873 and 

then finally decided to make this ethnic home. 

Bungin is a village on the sea (floating village) is 

administratively located in Konawe South East 

Sulawesi, Indonesia. 

 Bungin in Bajo language means white sand piles 

extending above sea level. This title is also meant as 

a haven / stop temporarily. This name was first given 

by Manorang, Lalapa and Radah (source: Bungin 

Permai Village documentation). Third ancestors Bajo 

is a reliable sailors in the seas. Bungin name was first 

given during berthing and because they saw a long 

white sand rising so beautiful to the eye. By looking 

at the beauty of white sand extends crossed their 

hearts soar to stay and make a home. From this name 

originated Bungin and is currently one of the ethnic 

communities Bajo village.  Permai Bungin village 

above the sea so that virtually all the ethnic Bajo 

Bungin activity performed above the sea. Permai 

Bungin village identical to the Bajo community, 

because 95 percent of the population is rural 

community of Bajo until now Bungin Permai is 

located in the upper ocean. Currently in Bungin 

Permai is no longer white sand stretching due to 

erosion and sea water waves (Abrasion).  

 History influx of ethnic Bajo Bungin Permai 

presented in Table 1 as follows: 

 

Habitus Attached (Original Skill) of Ethnic Bajo 

Bungin: 

 Habitus is a product of history. Habitus at a 

certain time have been created throughout the course 

of the history of each ethnic. System or device 

durable dispositions and acquired through repeated 

practice. Although there are parts that are not known 

with certainty when to start happening, but it is clear 

that the early habits do not just happen but have 

menubuh in ethnic actors. Habitus adopted through 

upbringing and education. Habitus is a cognitive 

structure that mediates individual and social reality. 

In every human being including in every ethnicity, 

habitus basically be attached as a habit that has 

become a tradition for generations and because the 

structure is formed from its environment only 

through a different process. 

 Ethnic Bajo Historically known as an 

accomplished sailor who was on the sea of life and 

death. Bajo can‟t be separated from the sea even 
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though some of them already settled on the land. 

Dependence Bajo communities with very high sea. 

Make a living also rests on the sea. Before knowing 

seaweed cultivation Bajo ethnic community already 

has basic knowledge of vocational (specific skills) 

acquired by generations of their ancestors and also 

obtained from their study with the marine 

environment, ranging from diving, fishing 

technology traditional way (speared fish and 

bombed) to ambai and meti meti. 

 
Table 1: History influx of ethnic Bajo Bungin Permai. 

Year Important events Factor / Reasons Source 

1698 The influx of ethnic Bajo to Sulawesi The potential of natural resources Saad (2010) 

>1800-an Ethnic Bajo Go To Bungin  

(stay in the boat) 

The potential of natural resources and 

Environment supports 

 

 

Mboliki 
(chairman 

Indigenous) 

Ibu Nturi 
(The oldest & 

Community Leaders 

Bajo Bungin) 
 

Documentation  

Bungin Permai 

village 

>1800-an Giving the name of the village Bungin by  Nene 

Manorang 
Lalapa dan 

Mboradah 

The term piles of white sand extends 

above sea level. This title is also 
meant as a haven / transit temporarily 

>1800-an Nomaden ancestor habits 

1800-1872 Semi Nomaden Peralihan habitus 

1873-an Residential & Making home  

1953 leaving Bungin  

(in evacuation try gardening) 

DI/TII event 

1963 Back to Bungin (4 families) Safe from DI/TII 

>  1963 Ethnic Bajo began arriving to the village Bungin Mencari nafkah 

1996 Preparation village formed Bungin  

(result of the expansion of the Village Tinanggea) 

 Jusmin Manorang 

(The village head) 

Documentation  
Bungin Permai 

village 

 

1997 Being a Definitive Village  

1997 The village changed its name Being Bungin 
Permai (advice from the sub-district head  

Ridwan Mangidi) 

Following the times and easy to 
remember 

1999-2000 Formed BPD, LMD (SK still Merging Unaaha)  Jusmin Manorang 
Muhammadong, 

Margau 

Sanusi, .Md 
Documentation  

Bungin Permai 

village 

2000-an The influx of ethnic Javanese, Bugis, Makassar 
and Lombok to trade 

Sell the needs of everyday life Jusmin Manorang 
Muhammadong 

 

 The original skill that has been conducted since 

habitus settled in  Bungin village and is still practiced 

today by Bajo ethnic Bungin, namely; (1) Ambai is 

the process of catching fish using nets. Target species 

are all kinds of fish. Model arrest is divided into two 

groups, ie groups that put up the nets and fish 

herding group, (2) Ngarempa (also called-meti meti), 

(3) Make a big boat that acted since the 1940s, and 

until now still normal accept orders, either from 

fellow ethnic and outside ethnic Bajo and (4) and 

trawl nets. Some information technology Bajo 

Bungin origin as detailed below: 

 

Story Mboliki (Indigenous Chairman):  

 Initially the Bajo people living traditionally, 

Bajo Bungin originally fishing, and archery capture 

fish. In the Bajo people, fishermen are divided into 

four groups according to the duration of going to sea, 

namely Lili'bi, Papongka, Sakai, and Lama'. 

 In ethnic Bajo Bungin including work as 

fishermen or sailors were divided into four groups 

according to the length of going to sea, namely: (1) 

Group Lama' or Lame' (Sailing). (2) Group Sakai, (3) 

Group Papongka, and (4) Group Lili'bi.  

 Lama' group went to sea for months. Fishermen 

who fall within this group found before the 1800s up 

to the time of Nippon. Bajo ancestors Bungin go 

sailing for months to wade through the archipelago 

and even across the ocean ever acted, but began to 

settle in 1873. Lama' means sailing (screen made of 

Karoro') and according to Jusmin pa, one of the 

informants also a village head Bungin Permai , that 

found people are still using the last sailboat at the 

time of Nippon.  

 Sakai group that went to sea length of 1 month 

or more. Sakai means to wander. Sakai made by Bajo 

fishers Bungin when heard from fellow fishermen in 

other areas that have a better livelihood (e.g. sea 

cucumber on the island of Borneo, as has been done 

by some fishermen Bajo Bungin) or do Sakai asked if 

there are people who become men ship (ABK). So 

Sakai done because usually tempted by an invitation 

to others that living in the village next door is better.  

 Lili¹bi mean to go to sea no more than 2 days. 

This group is now most often found in the village of 

fishermen fishing in Bungin Permai. Fishermen sail 

back and forth (to go home the next day evening). 

Lili'bi done if it meets economic considerations. "If 

the results capture only to meet daily needs, even 

sometimes catches cannot cover the costs incurred 

during lilibi, the fishermen usually go home only 

once a week (Ma¹pongka) after collecting a lot of 

fish, but if in the night the results were able to cover 

the costs, and then can go home the next day. 

 Other information from informants 

(Saharuddin), that their ancestors originally only take 
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fish by trawl fishing and sailing up and go beyond 

the bounds of provinces (Sakai and lame) to find fish 

and sea cucumbers (diving). According to him, now 

it can no longer be found fishing Sakai and Lame, 

because according to their life in Bungin Permai has 

been sufficient to meet the domestic life and their 

commercial businesses. Comparison of income from 

Lama' and Sakai with Lili'bi or Ma'pongka same, so 

it does not have far to sail, especially with seaweed 

farming practiced. Seaweed farming lifestyle change 

Bajo ethnic communities "the reason or consideration 

Saharuddin. Expressed also by Saharuddin, that 

Bungin Bajo community experience, that people who 

go Sakai and lama' many are not successful, some 

have not come home. As experienced by the husband 

of one spiritual mother Bungin Permai Village 

residents, until now her husband is not home from 

lame in Malaysia and no news story has more than 

10 years. Expressed as follows: 

 Dad "A" until now not return from Malaysia 

since Asdar Ma'Lame' to Arman's youngest sister 

was a child, not the school (now Asdar 14 years of 

age, in junior high school grade 2). Unable to 

Ma'Lame' most fishermen Bungin back to the village, 

but there also were not returned in shame and so 

forth (the interview results March 23, 2013). 

 In addition to the economic reasons that have 

been fulfilled, family harmony and educational needs 

of the children began to attract attention pa 

Saharuddin and other family Bungin Bajo, this is 

what makes catching fish or only limited Lilibi 

Ma'pongka and results can be seen from the 

development of their children's education . Of 4 

children living, the eldest son (23 yrs) only primary 

education, while the second child has been sitting in 

high school, junior high school and a third child last 

SD. Although these children school but they still help 

to chart their parents (especially during holidays or 

leisure time). 

 Technological shift from the original skill occurs 

when the evacuation of the DII / TII tried gardening, 

but it turns out they are not good at cultivating the 

land into something productive, Bajo habitus is not 

on land, so in 1963 Bajo ethnic villagers back to 

Bungin (after the DI / TII Bungin Bajo residents 

displaced/split up in several areas in Southeast 

Sulawesi), already precarious livelihoods, but now 

the work has been associated with the sea. Taking 

Balaceng or Ambare (small shrimp), is a skill that 

occupied trying to survive. Ebi capture tool made of 

agel shoots, which is a kind of rattan, is woven into 

waring namely Tagau. Women looking for crabs, 

clams and calamari with using Bandong. Crabs were 

obtained up to 10 fish per person per day and sold to 

the market. The results are bartered for rice, cassava 

or other crops, and this work was done until 1973.  

 On the use of fishing gear, a process which later 

became habitus technology began in the 1940s in 

which the use of sailboats and fishing boats use this 

screen can still be found up to the 1980s, but was left 

only 2 sailboats. Between 1950 to 1979 fishermen 

also use a rowboat. Still in the 1950s using the chart 

Bungin ethnic Bajo boat (Ngkuru-kuru) until the 

1980s. Ngkuru-kuru extents diameter of about 10 m, 

using a boat length over 10 m, waringnya made of 

"from", so to take the catch is pulled by 4 people in 

every corner. The end of the use Ngkuru-kuru this 

because it is not efficient anymore. 

 After use Ngkuru-kuru is finished because they 

are not efficient anymore, then fishermen Bungin 

switch to using charts and chart step on pumice. Both 

of these charts using additional equipment that is 

more efficient because it uses a pulley system which 

can be rotated so that only uses 1 person workforce. 

Chart floating equipment with the same step on the 

chart. Only difference is if the chart floating 

moveable place, then the chart floating settles in one 

place. Currently farmers who have a floating chart 22 

and chart step 5. At the same time the year 1975 

there have also been people who use motorized boats 

/ boat katinting (Mboliki and Mattura). The use of 

boat be accepted by society as quickly for the reason 

very helpful in their efforts. Motorboat use by both 

community leaders Bungin Bajo is the result of 

adoption of fellow fishermen in other areas (from 

Bali). Until now, the average fishing boat motors 

(katinting and outboard engines), ranging from 5 PK, 

PK 10 to 15 HP. Currently farmers and fishermen 

who had as many as 225 family head motorboats and 

motor boats that do not have 75 families or about 

80% of fishermen have had a motor boat. 

 

Structured Habitus (Skills Result of The Adoption of 

Technology): 

 Scientifically based process beginning Bajo 

ethnic Bungin obtained from outside (not the original 

skills, but structured from the external environment) 

occurs when they begin to recognize the seaweed. 

Originally openly seaweed farming was introduced 

in 2003 (as an individual ever made by pa Jebong in 

1997, but still trying to level as seeing a friend of 

Tinanggea) by Yayasan Bina Indonesian Sea, which 

is an NGO of Jakarta attended by 64 people fishing 

village Bungin Permai. Training materials are given 

in the form of theory and practice. To facilitate the 

implementation of the practice of making 

construction and planting, then formed 8 groups. 

Each group consists of 8 people, each consisting of a 

group leader: Muhammadong (All Group 

coordinator), Nawi Alm, Raju, Jusmin, Hasan, 

Sarman, Ndusia and Kile. 

 Type of seaweed is Eucheuma cottony 

introduced while the technology is taught using 

methods Bamboo Raft. Each group gets 2 rolls of 

rope (2 rolls / group) and 375 kg of seaweed 

seedlings. (Total of 3 tons of seeds). At that time to 

grow seaweed along just one stretch of 20 meters at a 

distance of 30 cm for the straps. At the beginning of 

seaweed introductions conducted by NGOs, namely 
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in the form of socialization theories of how to grow 

seaweed and practice. 

 

Process and how to Ethnic Adopt Technology: 

 Initially the group who received the technology 

from Muhammadong, Kile, Jusmin, Nawi and Hasan. 

While the 3 groups refuse to even laugh at the results 

of the training and practice of seaweed cultivation, 

introduced by the NGO, even rope given to the 

cultivation of seaweed used for crab farming. The 

three groups receiving the cultivation has Junior high 

school (Hasan) and High school (Muhammadong and 

Jusmin), while rejecting no education, partly 

Elementary School.  

 Five reasons the groups receiving and directly 

apply the technology are: (1) That there is no harm in 

trying something new, let alone the capital to make 

the cultivation provided free of charge, (2) That it is 

impossible to teach something or technological 

knowledge that can't be provide benefits, let alone 

provide examples of the successful cultivation 

technology in other parts of Indonesia, (3) presence 

of hope if the adoption of this technology will be 

able to provide additional income for the community. 

While the reason for the three groups were not 

receiving the technology are: (1) Feeling that what is 

being taught to be infeasible or unreasonable because 

they assume can't be cultivated seaweed because 

seaweed can only grow naturally in the rocks in the 

sea, (2) By analogy with seaweed growing on the 

rocks, if deprived of the seaweed is going to die, it 

does not make sense if the seaweed is cut into pieces 

to be used as seeds to grow, especially in the growth 

medium rope, something that is considered very 

unreasonable . 

 Not  a month, the fifth group received the theory 

and practice of NGOs directly implement using 

bamboo rafts, while the other group received only 

such assistance, then the assistance is being sold to 

other people, there are only stores, there used to 

attempt crab and some are just drying the seeds. 

Every fifth day the group patiently observing 

seaweed planted. After 10 days later when shoots 

grow seaweed, confidence in their businesses 

stronger. Observations continue to be made, and if 

there is foreign matter (dirt, moss, etc.) are removed 

from the plant. Expectations are growing along with 

the development of seaweed to achieve even reach 

half the length of one meter. Seaweed growth up to 

10 times the weight of the initial seed. 

 Seeing that seaweed can grow and develop 

properly, the three groups that had been laughed at, 

begin to look and believe that this effort is real and 

can be cultivated. From that moment the three groups 

were initially refusing to grow. At the time of harvest 

seaweed reached the age (45 days), the group planted 

seaweed have problems in marketing, they are 

confused what to market to whom, because NGOs 

are introduced, does not help in marketing, but only 

introduce the technology. But people still cultivate 

seaweed and result in barter by Tinanggea sub 

district communities in the form of rice and 

vegetables. At one time there was a merchant of 

Makassar named H. busman who bought seaweed 

Bungin picturesque village communities with prices 

ranging from IDR 5,000 to IDR 15,000 per kg dry. 

Due to the rapid development of seaweed, seaweed 

cultivated society no longer dare to sell at high 

prices. Because there are fears the crop will not be 

sold. 

 From experience that bamboo is not durable (can 

only be used for 3 seasons) after it had to be replaced 

again and because bamboo is also increasingly 

difficult to obtain. This then encourages communities 

to look for a much better alternative, then 1 year later 

(in 2004) to be bamboo using a 10 mm rope as the 

rope master. Once they see the results much better 

there was much to other people. Since then farmers 

no longer use a bamboo raft method but switched to 

longline method. The transition of this method is 

based on the results of trial and error farmers and 

adoption of farmers in Tinanggea sub District. In 

carrying out the cultivation of several problems or 

any problems, for ethnic communities Bajo Bungin 

low education, and lack of information from the 

instructor, the experience is the best teacher in 

increasing production. Skills seaweed cultivation 

techniques derived from experience, for example in 

determining the distance of the point of planting (on 

leash or rope). Originally planting point distance of 

30 cm (recommended by NGOs) to 20 cm with a 

seed weight 50-100 g, to 10 cm with a weight of 

seeds 10gr. Changes according to the distance of the 

point of planting farmers can reduce fall seaweed, 

because by the time the waves hard seaweed 

mutually bind each other. The results of this spacing 

changes may increase the production. Change the 

point of planting distance was done in 2007. 

 Another innovation by farmers is the use of 

ballast construction, using the original stone was 

later replaced with a pile of wood. Changes in these 

piles as the use of construction stones are usually 

shifted from its original position.  

 To let go of the rope stretch seaweed farmers at 

first hand by removing seaweed from his bonds one 

by one so it takes a long time and resulted in the 

injured hand. Based on the results of trial and error, 

they designed a simple tool as a tool for removing 

kelp. The mechanism was as follows: Made of wood 

beams that form a triangle, the base to hold a 

stamping tool. The front is the letter U made a hole 

approximately 3 cm width of the clamping strap that 

contains seaweed, after the rope is pulled and 

seaweed off of the bond. This method is practical, 

efficient and safe for farmers. According Hartoyo 

This tool has been used since four years ago (2009), 

but who started the Hartoyo cannot give an 

explanation. Similarly, in drying seaweed, they are 

currently no longer using the hand directly to endless 

seaweed drying waring but already use tools such as 
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a rake-like tool. To clean the form of crop pests and 

plant moss or foreign objects, done conventionally, ie 

cleaning every day with a rotation pattern in 

members of the group. As for the ice-ice disease 

farmers usually only by month and weather.  

 In 2004 approximately 50 percent of the people 

Bungin Permai village are cultivating seaweed. 

Looking at the results obtained peasant cultivators 

good enough, then other farmers joined cultivated 

until finally all the farmers in planting Permai 

Bungin seaweed. In 2005, nearly 90 percent of 

farmers switching to seaweed farms. When this 

research seaweed farmers amounted to 300 families. 

 

Daily Activities: 

 As a dependent village of seaweed, this activity 

is very pronounced as a "spirit" that life and became 

a new habitus for ethnic Bajo. Economic community 

stretching Bajo Bungin begun after 3 pm, a motor 

boat starting to sound passing under the under the 

house and around the village. At this hour there are 

farmers who collect the seeds in the farms, some are 

gone and come looking for fish. At 5:00 am, all the 

villagers are already doing activities. Mothers and 

teenage daughters clean the house and prepare 

everything for household, school children and others. 

After that their activities have been in contact with 

the seaweed business, such as cleaning rope and rope 

seed parent, husband helps flush/clean the seeds, 

seedlings tie the rope to stretch, to drying seaweed. 

Binding activity of seeds is usually only carried out 

until 11:00 pm, which is done by mothers and 

children. Binding activity of seeds by the mothers 

and children at 05.00 am usually for the purposes of 

seaweed seedlings belonging to the family itself until 

08.00 am, after which usually mothers and children 

remain binding seedlings, but they work as labor 

wage, with equal pay, IDR 5,000 per rope stretch.  

 During the day we've been able to find mothers 

and young girls tease each other in front of the house. 

There is also a stall guard, for mothers who opened 

the shop everyday needs. Boys before going to 

school usually help their parents, rolled rope stretch. 

The men there were cleaning the boat, fixing 

katinting engine / motor boat, which weigh no seeds 

to later sell them in another village. Sales of seeds 

are usually done if the abundant crops (such as 3 

months in 2013). Transporting seeds to farms to be 

planted, well done to the construction itself or as 

hired labor. Interviews in children aged 8-12 years 

were 6 people with the same answer, namely; Work 

to help parents earn a living wage at IDR 5,000 per 

rope stretch (ability to bind to a stretch of 5 to 10 per 

day less than 2 hours). In February-March planting 

season, tying the work can be done more than 10 

stretches. 

 The pattern of interaction greatly influenced the 

environment in which people live, it is apparent from 

the lack of ethnic Bajo Bungin interaction with the 

outside community because Bungin Permai village 

located on the sea and separated from the 

surrounding villages, but with the influx of outside 

traders of different ethnicities, making Bajo 

community Bungin Permai slowly can interact with 

the merchant. Nonetheless Bajo people Bungin 

Permai keep human groupings, namely the Bajo 

(sama) and the mainland (Bagai). Bajo is a social 

group who live in the sea. Like a person whereas the 

social groups that live on land. Activities associated 

with the seaweed until 15:00 pm today, the rest is 

used for other activities, including meti meti and 

ambai, while the fishing activity chart start work at 

22:00 the night until they return at 10:00 in the 

morning (Lili'bi). The history of the development of 

indigenous skills and structured Bajo Bungin skills 

can be seen in Table 2 below. 
 

Table 2:  Stages of Development Original and Structure Skill Ethnic of Bajo Bungin. 

Year type of Work Type of  Technology Benefits Source 

>1800 - 
Nippon 

Sailing months (Lame) sailboats  
(Kororo) 

Looking for marine resource 
potential 

Nturi 
Jusmin Manorang 

 catch Fish  

(indigenous knowledge) 

1. Ngarempah, 

2. Ambai, 

own consumption Mboliki 

Saharudin 

1940-1950 
to present 

Fishermen Trawl/nets  
Make a big boat 

Own consumption, a small 
portion is sold 

 

1950an- 1979 Fishermen Chart Boat (Ngkuru-kuru) The results are much  but 

heavier work 

 

1950an- 1979 Fishermen Rowing Boat   

1953-1963 Odd and try gardening  Survival in refugee Mboliki 

1963-1973 Catch ebi and  

catch crabs 

Bandong 

Tagau 

 Mboliki 

1950  to 
present 

 

Catch fish to be dried conventional  
Cleaned and dried 

Durable and better price  
(semi-commercial) 

Saharudin 

1975 fishermen catch Modernization  

The use of  motors boat 

Facilitating business 

(commercial)  
Adopted from Bali 

 

 

Mboliki and 

Daeng Mattura 

>  2000 Sailing a period of 2 

months or wander 

(Sakai) 

Diving with compressor To get a sea cucumber Mboliki 

2000 to Sailing at the latest 2 Motors boat Catch more fish Mboliki 
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present weeks  (Ma´pongka) 

2000 to 

present 

Sailing at the latest 2 

days (Lilibi) 

fishing gear The work is lighter than the 

boat Chart 

 

Know Seaweed 

1997 individually Method bamboo raft  adopted by farmers 

in the district 

Tinanggea 

2003 By Flocking (Group) Bamboo raft  Method  NGO JAKARTA 

2004 Switching methods of 

cultivation 

Longline Method Easily damaged, the material 

is difficult to obtain 

 

2005 Full switch from fishing 
to seaweed farmers 

(village I, II and III) 

Longline Method More profitable than fishing  

2007 1. changed the point of 

planting distance of 30cm 
to 20 cm then 10 cm 

2. Weight change per 

planting point of 100 gr to 
50 and 10 g 

Longline Method To increase production (kelp 

loss rate is smaller because 
each binding) 

 

2008 The use of boat motors 

(Johnson Machine) 

   

2010-2013 Practical way of tying a 

rope to stretch seeds 

Longline Method   

 

2009 

Yields a practical way of 

removing stretch rope 

U  Model   

2010 Drying Method Using Garu   

 

The Process of Habitus: 

 From the habitus attached picture looks habitus 

formation process in Bajo ethnic habitus Bungin is 

born from natural conditions. Bungin Bajo ethnic 

community life is the sea, thus habitus is Form Sea. 

While habitus structured born because the 

technology used structured from the external 

environment, in this case the initial introduction of 

the NGO seaweed. Among the Bajau assume that the 

sea is a brother, "Di Lao 'Denakangku' which means 

the ocean is a brother. Known Bajo really appreciate 

the sea, Bajau sea view as a cornerstone in everyday 

life. Bajo Sea for meaning as sahe (friend), Tabar 

(drugs), anudintha '(food), lalang (means of 

transport), pamunang ala' baka raha (the source of 

good and evil), patambanang (house / residence) and 

patambanang umbo ma'dilao (ancestral residence 

The Bajo). Philosophy is still embraced by Ethnic 

Bajo village Bungin and until now they are above the 

sea. 

 

Indigenous Knowledge and Use of Technology: 

 As ethnic life at sea, how to utilize technology 

and natural phenomenon has been widely 

understood, both based on the experiences made by 

Shamsuddin and Jebong, based on logic and intuition 

and acted Bagong, Nusba well understood 

scientifically by Muhammadong and Mrs. A, as in 

the case of the determination of the growing season 

seaweed farming and how to cope with crop failure.  

 Because it is the habitus for seaweed farmers 

Bungin ethnic Bajo, then it becomes a structured 

disposition. He has been the awareness and attitude 

of the "embedded" within themselves. In turn the 

habit "serves as the framework that gave birth to and 

gives shape to the perception, presentation and their 

actions". Because it has fostered the other acts 

relating to the business at sea will be framed by, or 

adapted to the habits of their ethnicity. Seaweed is 

not a genuine skill but given the structure of the 

environment and the introduction of technology from 

abroad (NGO). Technology and the business is 

growing because by brought habitus.  

 The values contained in the adage Bajo their 

ancestors and belief in the Almighty, "Papu mana 

kita lino-bake isi-isina kita naja manusiana 

mamikkiriya battingga kole'na mangelolanna" (God 

has created the world and its contents for humans and 

that we are obliged to think about and manage well 

and wisely). Internalization religious views to 

consistently apply this little lot took part in the 

shaping of habitus menubuh underlying way of 

thinking and acting in the sense of life, as expressed 

Mboliki (amplified description Jusmin Manorang), 

that "We must survive the Bajo and grateful for all 

that God has given. "Furthermore, according to 

Mboliki (justified by almost all key informants), that 

lives in the sea Bajo Bungin is so life also come from 

the sea, therefore, the ocean is a place to live, work, 

and complain in love and sorrow are always 

providing for their livelihood and because they think 

the sea of everything, then this ethnic community is 

maintaining the balance of nature and its 

preservation. They also have a stock of knowledge 

about the state of the sea, the weather, a good boat, a 

good way to fish, and so on because the fishing 

experience of trained since childhood. Keeping 

marine resources is one trait carried by the Bajau 

tribe. With wisdom they can adapt to the fierce seas. 

 

Impact Attached Habitus (Habitus Menubuh): 

 Bajo Bungin as communities whose lives depend 

on the sea and sea life has formed a habitus that has 

been pervasive and affects their physical body 

(attached habitus). Habitus which is so firmly 

embedded and settles into physical behavior by 
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Bourdieu describes as Hexis. Habitus as a human 

marine derived from appreciation of the values that 

exist in the environment Bajo, which then settles into 

a way of thinking and patterns of behavior are 

internalized as these ethnic humans so greatly 

appreciate the natural surroundings.  

 Impact attached habitus may be a supporter and 

also can be a barrier to the invention, the use of 

technology in development.  Attached habitus which 

supports once can be related Bajo ethnic barrier in 

the discovery, development and utilization of 

technology is the concept of "Sama". Bajo ethnic 

communities realize that their behavior patterns and 

habits differ from existing ethnic history of the land 

and also prove that they are indeed exclusive to 

distinguish themselves with the term "Sama" or man 

of the sea and the term "like" to people on the 

ground. Distinctive way of speaking, how to deal 

with people who are considered "like" to how to deal 

with the problem is inherent in the Bajo ethnic 

habitus menubuh Bungin. Although they are not 

uniform habitus, but there is that unites them in 

forming a community, which is "the sama". Habitus 

is formed because the view of Bajo nothing like 

(people beyond ethnic Bajo) will pay attention to 

their lives, but themselves, then they have to survive 

on what they and their group are doing. Habitus is 

formed no other aim is to sustain life. In Bourdieu's 

concept of distinction when performed by middle and 

upper class is referred to as a distinction, but the 

distinction if it is done by the lower classes then it is 

an attitude of protest. Distinction for Bajo ethnic 

community or the community to show his class in the 

community as long as they are given streotif 

negative. Starting from his own words that mean 

Bajo "pirates" to streotif retarded (lack of education), 

this is by Bourdie be regarded as a form of protest. 

Because of this, children can see the success Bajo 

ethnic education peers from the class "like" as 

something that is always valid. They see things that 

often an inequality based on class, seen as the result 

of hard work or even the ability to "natural." It may 

be that the term "sama" and "bagai" emerging from 

symbolic violence on ethnic Bajo received.  

 Habitus attached ethnic of Bajo Bungin that 

supports the use and development of technology in 

the seaweed business appears on padakauang social 

capital. In situations of crop failure ethnic 

communities agree not to sell seaweed seeds if there 

are farmers who have not been filled rope exposition 

and agreed that although the seaweed is very limited 

but when farmers sell seaweed seeds should not raise 

prices arbitrarily. So the set price was IDR 1,500 

from IDR 1,000 initial price before the disaster. 

Passage of institutional padakauang, Sikada, 

Situlutulu, Sipatappa this is helpful ethnic manage 

large-scale production efforts towards economic and 

competitive  

 While habitus menubuh a negative impact on 

financial management for Bungin Bajo ethnic 

community is the attitude of the consumer, even this 

has been recognized by several generations of actors 

and Bajo ethnic Bungin like Arman narrative 

generation Bajo ethnic Bungin following: 

 Generally seaweed farmers including farmers 

economic life is quite good if only the farmers are 

able to manage their finances well. Since 2005 the 

main occupations of the people Bajo fishermen 

switch Bungin become seaweed farmers. The reason 

is because seaweed plant does not require a long time 

(45 days) and have a high selling value. According to 

farmers in Bajo Bungin Arman at least have 100 rope 

stretches, but the majority of farmers do not have 

savings. (Interview, July 28, 2013). 

 This led to ethnic consumptive habitus less able 

to plan its own future. They behave somewhat royal 

at conditions where the results obtained are quite a 

lot. While at times of shortage, fishermen sell 

whatever they have or seek loans to various parties. 

Preposition findings Bungin Bajo ethnic habitus 

appears in Table 3 as follows: 

 
Table 3: Preposition Findings Habitus of Etnik Bajo Bungin. 

Aspect Sub aspects Preposition findings 

Habitus a. Habit that has become a community 

tradition in the discovery, development and 
utilization of technology seaweed 

(habitus menubuh) 

1. The original skills Diving, spear fishing, Ngarempa  and 

Ambai. Fisherman / sailor. Stratified by duration of sea: 
a. Lame/Lama' (not found anymore) 

b. Sakai (is rarely done) 

c. Pa'pongka (still perform) 
d. Lili'bi (still performed) 

2. View of life on the Sea (Di Lao Denakangku). 

3. Able to deal with Risk even dan Risk Loss (evenly to all 

ethnic communities). 

4. Keeping the ethnic kinship (sama) 

5. Wasteful (divided into two groups habitus, is Carpe Diem 

and Memento mori). 

 1. Habits are formed due to the structure 

of the invention, the use and development of 
technology seaweed  

  (habitus structured) 

1. Terstructure Skill Seaweed cultivation 

2. Maximum profit 
       a. Utilization of capture technology: wise through duata Sangal,  

Parika and maintain coral reefs and other vocational skills 
      b.Utilization of seaweed technology to the fullest through 
experience, logic, intuition and scientific. 

c. Technology Development, through: experience, trial and error, the 
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introduction of technology from abroad (Doubt --- trial--Applied) and 

through cultural reproduction and sharing of information.  
     Development by: 

 Binding techniques seedlings  

Changes in plant spacing and seed weight per plant point 

 How to remove the seaweed from the rope stretch 

 

Conclusion: 

 Based on the research results and the preceding 

discussion, it can be concluded that the ethnic habitus 

Bajo Bungin formed from the marine environment 

and is the result of a long historical process. 

Preposition the findings of this study are: (1) the 

original skills, ie Diving, spear fishing, Ngarempa 

and Ambai. Fisherman / sailor. Stratified by duration 

of sea:  a. Lame/Lama' (not found anymore), b. Sakai 

(is rarely done), c. Pa'pongka (still perform), d. Lili'bi 

(still performed); (2) View of life on the Sea (Di Lao 

Denakangku); (3) Able to deal with Risk even and 

Risk Loss (evenly to all ethnic communities); (4) 

Keeping the ethnic kinship (sama) and (5) Wasteful 

(divided into two groups habitus, is Carpe Diem and 

Memento mori). 
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