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 Islam, well described in the Holy Quran, is the most peaceful religion in the world and 

the solution for all tribulations. The current Islamic civilization however is not the best 

example of its descriptions. As a result of violent threats, colossal damages, and 
conflicts occurring around the Muslim world, more and more misunderstandings and 

questions with the peaceful nature of Islam itself has been raised. Is it all just 

misunderstandings? Or what went wrong in understanding the purest and finest 
teachings ever existed? With the vast diversity of religious practices such as Christians, 

Hindus, Muslims, Confucians, Taoists and many other ethnic beliefs, ASEAN is 

arguably the most religious diverse organization in the world. Theoretically, pluralism, 
religious tolerance and balance among different ethnic groups are cherished and 

celebrated in the region. Considering Muslims being in the region more than half of 

population and this specific Islamic society being ahead of time compared to the rest of 
the present Muslim civilization, the role of Islam in the area is significant in the current 

Global Islamic Reform. This paper discusses why Islamic community in ASEAN plays 

an important role in reviving true Islamic essence especially in the content of Pluralism. 
A qualitative method will be implemented in this study with the findings of multisite 

(cross case-study) on several major Islamic countries. The results are intended to 

improve the peaceful equilibrium of ASEAN community as well as the current Islamic 
Civilization.  The study will also results to a recommendation of the most appropriate 

planning methods to improve modern pluralist society of Kuala Lumpur. 
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INTRODUCTION 

 

No subject in the current global debate has been more misunderstood and misrepresented than Islam and its 

Shariah (Islamic guidance and principles). Nonetheless, Islam can proudly claim that it promotes pluralism and 

condemn racism rather than any other religion in the world; when Prophet (pbuh) clearly said in his last sermon 

„…..All mankind is from Adam and Eve, an Arab has no superiority over a non-Arab nor a non-Arab has any 

superiority over an Arab; also a white has no superiority over a black nor a black has any superiority over 

white except by piety and good action…….‟. Not only it cherish the ethnic diversity, it also welcomes the 

different religious approaches when the famous hadith on divisions states  „…..my Ummah will split up into 

seventy-three sects.‟ The Hadith was recorded by Hazrat Abu Huraira and more than 15 companions of the 

Prophet (pbuh) which is mentioned in famous hadith collection books such as Abu Dawood, at-Tirmidhi or al-

Hakim. It is clearly understood by most scholars that not to count which 73 is the most righteous, but the 

religious approaches will differ immensely more than 70 branches within the Muslim community itself, which 

Prophet (pbuh) himself welcomed and cherish the pluralism by calling everyone „My Ummah‟ [10]. But 

understanding Islamic view in addressing with non-Muslims, many of who are not expert on Quran, Hadith and 

complex ancient Arabic literature are so puzzled to find verses like “O‟ you who believe, do not take the Jews 

and Christians as allies. They are allies of each other, and he amongst you who becomes their ally is one of 

them. Verily, God does not guide the unjust” as well as “Those who believe, those who follow Jewish scriptures, 

the Christians, the Sabians, and any who believe in God and the Final Day, and do good all shall have their 

reward with their Lord and they will not come to fear and grieve” at the same time [4]. 



113                                                                         Nor Atiah Ismail et al, 2015 

Advances in Environmental Biology, 9(24) November 2015, Pages: 112-117 

 
Islamic scholars who spent their lives trying to understand Quran always tend to conclude Quran does not 

have contradictions. But one has to recognize that many factors including time and place, or whom it was 

addressed plays an important role in understanding the Quran. For example, revelations contained in the Mecca 

verses compared to those of the Medina are totally different. While the Mecca verses concentrate on the 

spiritualist and Universalist aspects of the religion, the Medina verses are about state, community, inter-

communal relations and other more mundane concerns that had arisen by then [4]. Therefore, before making a 

conclusion to ourselves by merely reading a translated version of Quran and compare the random verses can 

often leads us to misunderstandings, we should ponder more in understanding Quran itself in discussing facts 

about Islamic concepts.  

Much of the Qur'an and the hadith is in fact closer to what we would call 'Constitutional Law' in the west. 

It's not a „Statute Law‟. The Prophet [pbuh] gives far more constitutional expressions in legal injunctions than he 

ever gives cut and dry statute law of 'do this and don't do that‟'. He leaves things open. There's an immense 

amount of ambiguity in the hadiths. There are very few verses of the Qur'an and hadith that are considered as 

what is known as „qat‟iatildilala‟, which is where the understanding of the expression is absolute; that we know 

exactly what it means. It often holds two, three, four, five, six meanings ormoreof multiple interpretations [14].  

But, is it enough to just claimthat we have so many legal opinions - even to address a specific issue? How is 

this statement going to help us solve the problems? That is why we need to revive our understanding of Islamic 

texts to be able to solve our current disputes. Islamic Radical Reform is not something to adapt to the western 

culture. It is not supposed to be a situation where we are scared and coming back to our old selves, but rather it 

is a necessity. Its purpose is to come back to the fundamentals of Islamic tradition and ask ourselves if we are on 

the right track. Because it is the only way to solve our current crises and problems. It will require immense hard 

work of experts on various fields and the results will be of great contribution to the contemporary world.  

How did Prophet (pbuh) and other great Muslim civilizations dealt with pluralism in this aspect? The 

Prophet [pbuh]was not a warmonger. He disdained war. He said „never hope to meet your enemies, but if you're 

forced to meet them be brave in the battle field‟. He prohibited the killing of civilians, women and children. 

According to the 'Maliki' fiqh,the only time that you can fight a woman is if she's a combatant on the other side. 

Even so, the jurists were so troubled in translating the hadith that it ishighly recommend tojust run away from 

her [14]. Indeed it is a very gentle religion in dealing with human issues.Islam tolerated and promoted pluralism 

rather than any other religions in the world. A simple fact that Prophet (pbuh) had a Jewish wife; or Jewish and 

Christian communities relied so much on him and Muslim community during and after his prophethood clearly 

shows the tolerance level of Islam at its peak. During the early days of Islam in migration to Abyssinia fleeing 

from the persecution of the ruling Quraysh tribe of Mecca, Muslims were saved by a Christian King who had a 

good bond with the Prophet (pbuh). During the time of Saladin or Ottoman Empire, Muslims protected 

Christians and Jews. Neither color nor background was a matter of conflict for true Muslims. 

Nevertheless, the bitter truth with out of 4 great Caliphs of Islam, 3 were murdered; and assumable by the 

Muslim hypocrites. Whether or not Islam promotes pluralism and peace in its texts, it is no doubt that many of 

the conflicts we face today are somehow related to Muslims. Is it all just misunderstandings and wrong 

accusations? If so, why won‟t billions of followers of this faith try to stop it? Many of the time the question is 

not „where are we now?‟ It simply is „why are we not there yet?‟ This paper argues for a restoration of the 

previously lost unity, balance and equilibrium to our contemporary Islamic civilization. And above all else it is 

an argument for reform. There are those who will call it apostasy, but that is not troubling. No one speaks for 

God-not even the prophets (who speaks about God). There are those who call it apology, but that is hardly a bad 

thing. An apology is a defense, and there is no higher calling than to defend one‟s faith, especially from 

ignorance and hate [2]. 

 

Literature Review and Discussion: 

Islam and Pluralism: 

How theProphet [pbuh] respects other cultures was shown in many hadiths. One of which is reported by 

QaisibnSa‟d. A funeral passed by and Prophet [pbuh] stood up for respect. When he was told that the dead man 

was a Jew, he remarked „Was he not a human being or did he not have a soul?‟  

Quran state in (3:111)“O people of Islam, „you are the best people ever raised for the good of mankind 

because you have been raised to serve others; you enjoin what is good and forbid evil and believe in Allah.”The 

purpose of Muslims as stewards of the earth is to serve mankind and not just a specific Islamic Society.  So 

when we discuss about city planning or socio-political problems as Muslims, it is a necessity to think about 

other groups of civilians. Pluralism is an important aspect in Islamic City Planning. Despite the diverse nature of 

most world societies, very little attention has been paid in consideration on this phase of planning. With the 

different needs and outputs they can offer to their society, it is impossible not to recognize our social-cultural 

subgroups in planning policies for a city. If we overlook the past successful civilizations, coexistence is in many 

layers of exchange and cultural influences of one civilization over another [4]. Only when we end up putting 
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ourselves into groups of „Us‟ against „Them‟, it eventually lead to the concept of disliking „The Others‟ and 

destroy our peaceful equilibrium of the society.  

Many of the time, we overlook religion and ethnicity as outdated notions that would tend to disappear with 

modernity and its process of secularism. Many theorists claimed that with industrialization and urbanization, the 

people who moved into new spaces and jobs would eventually transform their identities and become modern, 

secular, and urban new men [4]. An important aspect of this argument is that modernization and secularization 

are indivisible, so that as countries became modernized, it is very likely that they would have to also become 

secularized. If we study carefully about the European history of modernization, we would see how religion and 

ethnicity was wiped out and put into background to emerge the modern and secularized countries. They then 

produce other tragic replicas by force through revolutions and wars such as Ataturk in Turkey or Nasser in 

Egypt. Nationalist leaders practice the strict secular regimes, burying the Islamic traditions and practices under 

several layers of forced secularism [4]. Nevertheless, as we still experience the heightened religious sides within 

the twentieth and the twenty-first century modern and secularized policies, we are more aware than ever that the 

religion does not disappear. Religion and culture will change and adapt, presenting themselves in the modern 

society [4]. Many more discriminations and genocides occurred within the last century by trying to wipe out the 

religion from the picture to secularize the countries. And yet today, this topic seems to voice out louder day by 

day and seek more attention to become part of our ideas and practices of the modern world. And the question of 

religious reform and coexistence with other socio-cultural groups in a modern society has been raised especially 

in the context of Islam with the immense hostility and Islamophobia towards it globally.  

Islam functioned for nearly four centuries as part of a framework of the state religion and as the setting for 

boundaries between different religions, a tolerant and responsive framework of relations between the state and 

religious groups. In the paper „Islam and Toleration: Studying the Ottoman Imperial Model‟,Barkey, K. (2007) 

[4] examines examined the role of Islam in Ottoman society by enquiring series of questions such as: How was 

tolerance built in the Ottoman system: How did it originate? How much was based on the peculiar relationship 

between Islam and the Ottoman state? How much was based on Islamic precepts of relations between Islam and 

the “peoples of the book”? How much on the active construction and mediation of the state and different 

groups? The author concluded that Islam played a significant role in both religion and politics aspects. The 

empire was known that its rule over diversity, difference and the pressure of many dualities was liable to 

fragmentation. The solution was flexibility across differences and pluralism, embracing alternatives and 

allowing them to flourish under the control of the state. From secular law to religious law, from orthodoxy to 

varieties of syncretism and heterodoxy, from the diverse administration of ethnic and religious difference, a 

space for alternatives and for movement existed. The concrete outcome of religious forbearance was actively 

constructed in the organizational and relational. Thus the Prophet (pbuh) said: “Humankind will remain in a 

good state as long as they do not resent each other.” (Reported by al-Tabariani and judged sahih al-

Albani)[1].Contrary to that in present day societies (such as Nigeria), where there is a sharp territorial division 

between Muslims and non-Muslims, the legal division provides an additional source of social conflict [13]. 

 

Global Islamic Reform: 

Why would we need a reform? Not just in Islamic society, any Christian, Jewish or Humanist wouldn‟t be 

happy with the state of world we are in. We need to reform it to be a place where there is more justice, dignity 

or respect. The Islamic Reform is not for it to adapt into the current world but to change and modify it to a better 

place [14].Notable British scholar and historian „Arnold J. Toynbee‟ studied 19 major civilizations in his famous 

book „A Study of History‟. He saw religion as a prime motivation in history and argued „Civilizations die from 

suicide, not by murder‟ [12]. According to Toynbee, civilizations start to decay when they lose their moral and 

cultural values. He is very convinced of the importance of the spiritual dimension in a success of a civilization 

and also warned us by saying “Of the twenty-two civilizations that have appeared in history, nineteen of them 

collapsed when they reached the moral state the United States is in now.” 

Without a doubt, the modern secularist Europe and the many parts of the West is now one of the most 

challenging and hostile places for Muslims to be. Many prominent intellectuals have been arguing and 

demanding urgent need to address the issue for more than a decade. The challenges Muslim communities face is 

the West is immense [11]. If we could not overcome, it will be a bigger and worse threat to the next generation 

Muslims of the community. Along with the evolving world and global pursuit of Democracy and Secularism, 

Asia will be facing the same challenges soon enough if not worse. Are we ready for it? Because of current 

Islamic identity crises throughout the world and with every Global Muslim communities facing the thread in 

both physical and spiritual dimensions, reformers from many fields voiced out and called for a better change. 

What kind of policies we are currently practicing to withstand these calamities to maintain or improve our 

identities?   

I therefore, along with many scholars across the globe, call for general awakening and a critical evaluation 

of all consciences and all skills, those of ordinary Muslims as well as of intellectuals, scientists, and „ulama‟. 

Awakening of Islamic thought necessarily involves reconciliation with its spiritual dimension on the one hand, 
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and on the other, renewed commitment and rational and critical reading (ijtihad) of the scriptural sources in the 

fields of law and jurisprudence (fiqh). Today‟s Muslims of both East and West urgently need contemporary fiqh, 

distinguishing what in the texts is immutable and what may be changed [11]. And in this reform, two sets of 

knowledge is required. First is the principles and the second is the selves. The same verses of Quran or 

Prophetic traditions are not going to play the same role in each and everyone of us [14]. So the knowledge on 

the applicant is also crucial.  

Many Muslim scholars (ulama), as well as intellectuals and ordinary Muslims, oppose the use of the word 

„reform‟ because they think it is an unfaithfulness to the Islamic tradition. For some, „reforming‟ Islam sounds 

as changing Islam, preventing it to adapt it to current time, which is not acceptable to a believing conscience.  

The second criticism comes from those who see in „reform‟ something foreign, an approach imported from the 

Christian tradition to cause Islam to undergo the same evolution as Christianity and thus make it lose its 

substance and its soul. The third criticism is based on the „universal‟ and „timeless‟ character of Islam‟s 

teachings, which, therefore, the argument goes, are in no need of „reform‟ and can be implemented in the all 

times and in all places. Those criticisms are set forth usually in very general terms and raise serious questions 

and require accurate answers. The stated intension of protecting Islam however cannot be expressed through the 

refusal of any critical approach. Self-ignorance, nurtured by fear of change, of losing oneself of more generally 

„fear of the other‟ is one of the major dangers that threaten the contemporary Muslim conscience [11].  

According to a famous hadith, „God will send to this community at the turn of each century someone or 

some people who will restore (revive/renew) its religion‟[3] [11].What the hadith tells us is that the Muslim 

community will nevertheless be accompanied and guided through the centuries by scholars and thinkers who 

will help it, every hundred years or so, to „regenerate‟ or „renew‟ the religion of Islam. This renewal of religion 

does not, of course, demand a change in the sources, principles, and fundamentals of Islam, but only in the way 

the religion is understood, implemented, and lived in different times or places [11].  The precise definition of the 

term „reform‟ in this paper means scriptural sources (Quran and Sunnah) remain the primary references and the 

fundamentals of faith and practice are left as they are, but our reading and our understanding of the texts will be 

„renewed‟ by the contribution of those scholars and thinkers who will point to new perspectives by reviving 

timeless faith in our hearts while stimulating out minds so as enable us to face the challenges of our respective 

times [11].  

The Revelation informs us in Quran that nothing has been left out and that it is  "complete", "clear", 

"detailed" and "perfect" in numerous verses (11:1, 12:1, 6:115, 6:38, 6:114, 16:89) stating that the Book 

explains all things and nothing is omitted. The absence of critical thinking and of meaning is indeed a great 

danger especially in the present time. We should ask ourselves if not now, when?  

 

„It was the best of times, it was the worst of times. 

It was the age of wisdom, it was the age of foolishness. 

It was the epoch of belief, it was the epoch of incredulity. 

It was the season of Light, it was the season of Darkness. 

It was the spring of hope, it was the winter of despair. 

We had everything before us, we had nothing before us.‟  

 

Borrowing the lines of Charles Dickens‟s description of Europe [6] of 1775, we could recognize the 

positive and negative fundamentals and uncertainties of our world still seems to be very apt in describing our 

modern civilization right from his time until now.The real need for a government is to have an enlightened 

national policy on interreligious relations that would help guarantee social peace among the country‟s diverse 

religious communities. Or, the least we expect to have from such a policy would be a help to generate favorable 

societal forces and a favorable cultural climate that can serve as a preventive social medicine to religious 

conflicts and strife so rampant in our contemporary world [5]. 

 

Role Of Asean Islamic Society In Reform: 

Three major waves of globalization have impacted in Southeast Asia since the arrival of Islam as early as 

the eleventh century. The first wave itself was initiated by establishment of Islam in the region to the point 

where it becomes the most dominant civilization. And the second wave hit the shores of Malay-Indonesian 

Archipelago upon the arrival of the Portuguese and other Western Colorizations. The third wave, an American 

dominated one, is in the post-colonial period [3]. Southeast Asian Islam may be seen as the historical product of 

centuries-long civilizational encounters with the pre-Islamic indigenous cultures and civilizations. „Malay-

Indonesian Islam‟ and the newly arriving religions and cultures brought by both the colonial and post-colonial 

West also acclaim that Islam in the region has been significantly impacted by each of the three waves [3]. If we 

were to point out that many scholars has been stating that the contemporary Muslim community is undergoing 

an identity crisis for a considerable period of time, it is also to state that this unique cultural and Islamic Identity 

is also under a big threat.  
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The region traditionally known as Southeast Asia comprises eleven modern nation-states with a total 

population of about 570 millions. With exception of a relatively tiny nation, Timor-Leste, all nations belong to 

ASEAN, which is arguably the world‟s most hetero generous regional grouping. Muslims, Buddhists, Christians 

and Hindus not to mention Confucians and Taoists are all found in large numbers in the region. Complementing 

this religious diversity in making the region‟s cultural landscape more heterogeneous, more complex, and more 

colorful is ethnic diversity [3]. With a large and highly visible presence in ASEAN, Islam may find itself a 

significant role in future development of the region, especially in contributing to its peace-construction, security, 

and common prosperity through more enhanced forms of inner-communitarian understanding and cooperation 

by virtue of its rich intangible human resources. The possibility of such a future regional role for Islam within 

ASEAN cannot be brushed aside what more when there have been historical precedents of Muslim leaders in the 

region initiating several significant moves toward regional cooperation and integration prior to the formation of 

ASEAN [3]. Tunku Abdul Rahman Putra, a Malay Muslim, Malaya‟s and also Malaysia‟s first Prime Minister 

played a key role in formation of ASEAN. He was a great believer in unity in diversity. When ASEAN was still 

in its infancy, comprising only half of Southeast Asia‟s ten countries, he dreamt of the day when the whole 

region would join the grouping as its full members, knowing fully well that were that to happen ASEAN would 

emerge as the most culturally heterogeneous regional organization in the world [3].  

The Muslim demographic strength in the region is itself a sufficient reason for optimism in a broader and 

more dynamic future role for Islam within the ASEAN community. Muslims constitute the biggest religious 

group in Southeast Asia. They account more than 40% of its population (more than 250 millions). Three out of 

eleven countries in the region are Muslim-majority states namely Indonesia, Malaysia, and Brunei Darussalam. 

Compared to many other Muslim communities in the world, Muslims in these three countries are more advanced 

in education, economic development, scientific and technological achievements, and women societal roles. 

These countries also have a relatively large Muslim middle class which is a traditional guarantee of a more open 

multicultural living [3].   

However, Contemporary human civilization is rich and advanced in scientific and technical knowledge, but 

poor and backwards in moral and spiritual knowledge and wisdom. Consequently, we are superb at solving even 

the most complex of scientific and technological problems and extremely successful in controlling the forces of 

the natural world that is external to us. But we are utterly hopeless when it comes to solving the most basic of 

human problems, and we fail miserably in the task of social engineering, that is, in ordering and controlling 

human behaviors and the inner forces of human nature which govern them [3]. Modern civilization which is 

supposedly founded on humanism and which in fact takes great pride in having adopted it as its philosophical 

worldview, is also a witness to the greatest genocide in human history, one in which millions of American-

Indians, Australian aborigines, New Zealand Maori perished, purportedly committed in the name of civilization 

and progress, not to mention the genocide of millions of Jews. It is the same civilization that acts as the midwife 

to the birth of institutionalized racism which is clearly as affront to human dignity and man‟s moral worth [3]. 

As believers and individuals of Islamic civilization, what do we do to overcome this? 

But according to the ideals of the human civilization as set forth by the Quran – modern civilization, which 

is largely of western inspiration and making, has undergone a progressive inner decay while displaying marvels 

of scientific and technological achievements unmatched in human history. This inner decay is understood 

essentially in terms of human degradation or dehumanization as measured according to the traditional criteria of 

human development and human perfection best personified by the Quranic model of the justly balanced 

community [3]. Thus, contemporary Muslim world must start to reconsider the terms and modalities of the 

reform process [11]. 

Why Islam is the most misunderstood religion in the world? The reasons for this are many and varied. 

Primary among them is Islam's long confrontation with Christianity [7]. The result, is that many Western 

scholars and lay people are confused and bewildered when such topics are discussed. The confusion is 

unfortunate because approximately one person in five in the world today - some 900 million people in more than 

75 countries - is a Muslim [8]. According to the Pew Research Centre in 2011[9]there were 49 Muslim-majority 

countries. Around 62% of the world's Muslims live in South and Southeast Asia, with over 1 billion adherents. 

The largest Muslim population in a country is in Indonesia, a nation home to 12.7% of the world's Muslims, 

followed by Pakistan (11. 0%), India (10. 9%), and Bangladesh (9.2%). Only about 20% of Muslims live 

in Arab countries. In the Middle East, the non-Arab countries of Turkey and Iran are the largest Muslim-

majority countries; in Africa, Egypt and Nigeria have the most populous Muslim communities. The study found 

more Muslims in the United Kingdom than in Lebanon and more in China than in Syria[9]. Much more than 

middle-east, combined Muslim population of South, South East Asia; and Africa together will be defining 

Islamic identity soon. With different backgrounds and policies currently practiced in these countries and with 

Islamophobic reactions throughout the world, Islamic perceptives on pluralism need to be more highlighted. 

Many of these countries are not fully Islamic countries and they have a great number of non-Muslim population 

in the country. Their direction towards a better nation is „Democracy‟and „Secularism‟ rather than „Islam‟ or 

„Shariah‟. So how do we deal with this situation and how Islam can be a part of it? 

http://en.wikipedia.org/wiki/Turkey
http://en.wikipedia.org/wiki/Iran
http://en.wikipedia.org/wiki/Egypt
http://en.wikipedia.org/wiki/Nigeria
http://en.wikipedia.org/wiki/United_Kingdom
http://en.wikipedia.org/wiki/Lebanon
http://en.wikipedia.org/wiki/China
http://en.wikipedia.org/wiki/Syria
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A democratic state can be established upon any moral framework as long as pluralism remains the source of 

its legitimacy. Democracy, today‟s most popular political and socio-economic ideology‟s main reason to be 

favoured most is pluralism rather than secularism. England continues to maintain a national church whose 

religious head is also the country‟s sovereign and whose bishops serve in the upper house of Parliament. India 

was, until recently, governed by members of a theology of Hindu Awakening (Hindutva) bent on applying an 

implausible but enormously successful vision of „true Hinduism‟ to the state. And yet, like the United States, 

these countries are considered democracies, not because they are secular but because they are, at least in theory, 

dedicated to pluralism [2]. So it is not an impossible thing for Islam and Democracy to go along together. After 

all, we should also note that the separation of „church and state‟ of which America is so proud was established in 

Islam fourteen centuries ago, when it was decided that no Caliph would have religious authority over the 

community [2]. 

 

Conclusion: 

There are immense voices from scholars and intellectuals calling for reform throughout the world even 

from the furthest corners of the Globe. Unfortunately, not many places has an opportunity to go far.This reform 

requires speech to be free, minds to be called on, debate, criticize and question openly and honestly. Southeast 

Asian Islamic community holds such a wealth of human and material resources, intelligent minds, so many 

skills and potentialities to overcome our numerous present and upcoming crises. For this each heart and mind, 

every individuals with their respective assets, need to contribute to this radical reform. And of course no one 

ever said it is an easy thing. Prophet (pbuh) said „Islam began as an alien thing and it will return to being an 

alien thing, so blessed are the alienated ones.‟ [14]The world is an alienating place but if we are all prepared to 

walk this journey, it might not be that hard.  

A famous African proverb states „If you want to go fast, go alone. If you want to go far, go together‟. If our 

destination is peace and success of the civilization, it‟s about time we start cherishing pluralism. The road is 

long, but there is no lack of spiritual and intellectual energy. The tide of reform cannot be stopped. The Islamic 

Reformation is already here. We are all living it. Whether to be a part of it or not is one‟s call. But in the name 

of responsibility, we owe it to our faith. So walk on. And as Rumi said, „Out beyond ideas of wrong-doings and 

right-doings, there is a field  ...…… I'll meet you there.‟  
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