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ABSTRACT
This paper attempts to re-organize and analyses the Prophetic Hadith in giving an
alternative approach for the designs of modern mosques in Malaysia. The research has
been done by collecting traditions in the collections of al-Bukhari and Muslim which
are then elucidated and formulated as a reference-framework for handling various
issues and confusion in the making of designs of modern mosques in Malaysia. This
research consists of documentations and analysis of the collections of the Prophetic
traditions concerned in illuminating various issues and problems on the designs of
mosques in Malaysia and the world. Hopefully, through this research in this paper we
can understand the utilization of the Propetic Tradition as one of the main alternative
approaches and reference frameworks in bringing out modern mosque designs in
Malaysia for the present and the future.
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INTRODUCTION
The Use of Prophetic Hadiths Concerning the Design of Mosques:
In writing this paper the object is to identify values contained in the prophetic hadith which can be used as
guidance in making mosque designs. The selections of the traditions are from the collections of al-Bukhari and
the Sahih of Muslim; this is by reason of the fact that both collections contain traditions of high degree of
authenticity and reliability. The collection of al-Bukhari is the one with the most high degree in authenticity
among the six famous books of prophetic traditions. It is also regarded as a major reference work in Islam after
the Qur’an; as for the collection of the Sahih of Muslim it is regarded as the second in ranking after that of Sahih
of al-Bukhari. The soundness of a tradition is the primary consideration because such traditions are proof-texts
and basis in determining a legal ruling, decisions and others. Apart from that, this research discusses the issue of
determining the identity and design in visible external form of mosques and the solution thereby in accordance
with the traditions which are sound as reference points in establishing the strength of the discussion. The
research, in this paper also discusses the choice of locations and the position of mosques so as to be in harmony
with the needs of Islamic society by referring to previous social needs in relation to the functions of mosques
and its surroundings which may help in social development towards the enhancement of such functions of
mosques and maximizing such functions. Due to the limitation of spaces some issues like Specialization on Use
of Space and its Planning, The Congregation And Mosque Users, The Issue Of Security And Safety Of The
Mosque And Individuals Therein and The Economy And Management will not discussed in this paper.
Identity and Design:
Malaysia has experienced the problem of identity in the design of mosques because there is failure of
Muslim thinkers- according to Tajuddin [5] - to translate the suitable approach in contemporary modern era in
mosque designs. If we examine the Prophetic Traditions (peace and blessings be upon him) we will find that
there are a number of traditions which contain similar meanings covering this issue of identity which can be
used as useful guidance in the making of mosque designs. For deciding the image and design of the form of
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mosques in any locality it must be considered that that design and image should symbolize or reflect one
cultural identity of the local situation .By reflecting or symbolizing the cultural identity of that society, and then
by the same token that will be a landmark for the area. Such a step is seen as necessary to be taken seriously by
all concerned in the building of a mosque; and it should be remembered that to be proud about something which
does not rightly belong to oneself is a form of ‘deceit’, as indicated by the following Prophetic Tradition:
ٌُ  ﺑّﺎٝﺟٚ ﺟٕﺎﺡ أْ ﺍﺗشﺒغ ِٓ ِﺎي صًٍٟ ػٙ ػشﺓ فٌٝ ْ ﺇ:عٍُ فمﺎٌﺖٚ ٗ١ٍ هللا ػٍٝ طٟ ﺍٌٕﺒٌٝ ﺟﺎءﺕ ﺍِشأﺓ ﺍ:ﺎ لﺎٌﺖٕٙ هللا ػٟػٓ أعّﺎء سػ
."سٚ صٟﺑٛؼط والﺑظ ﺛ٠ ٌُ  "ﺍٌّﺘشﺒغ ﺑّﺎ:ٍُعٚ ٗ١ٍ هللا ػٍٝي هللا طٛ؟ فمﺎي سعٕٝؼط٠
Meaning: It is narrated on the authority of Asma‟ rd :A woman went to see the Messenger of Allah saying: I
am the wife of a man who has taken a second wife, is it sinful if I pretend to be satisfied with the wealth which is
not given to me? The Messenger –peace and blessings be upon him said: „Whoever feels satisfied with what is
not given to him is like the one who puts on two attires of falsehood”.
In connection with the building of a mosque, the important issue which is also discussed is the high cost of
building it, to the extent that sometimes it almost reaches a figure which can be considered as superfluous
extravagance [7]. Such excessive spending of wealth can be avoided if the extra elements which are merely
ornamental in nature and do not constitute a function in that building is avoided and in its place is taken
something which is simple in nature. This is in conformity with the Islamic life style like the one which is
practiced by the Messenger of Allah –peace and blessings be upon him- as indicated in the following prophetic
traditions:
ٛ٘ٚ ،ٓ٠ ﺍٌﺒﺤشٍٝش ػ١ِ ﺍٛ٘ٚ ،ٍٗؼشﺏ ﺍالسع ﺑشﺟ٠ ًﺠش ﺍصﺍسٖ فﺠؼ٠  سﺟالٜسأٚ ،ٕٗ هللا ػٟشﺓ سػ٠ عّؼﺖ ﺍﺑﺎ ٘ش:ﺎد لﺎي٠ػٓ ِﺤّذ ﺑٓ ص
."ﺠش ﺍصﺍسٖ ﺑطشﺍ٠ ِٓ ٌٕٝظش ﺍ٠  "ﺍْ هللا ال:ٍُعٚ ٗ١ٍ هللا ػٍٝي هللا طٛش لﺎي سع١ِ ﺟﺎؤ ﺍال:يٛم٠
Meaning: It is narrated on the authority of Muhammad bin Ziyad: I have heard Abu Hurairah saying:
“When I saw a man, an officer of the government of Bahrain drawing along his long attire on the ground, with
the cloth on the dust, I said: the amir has arrived, the amir has arrived, the Messenger of Allah peace and
blessings be upon him said: “Truly Allah does not look (with mercy) at a person who trails his attire on the
ground by reason of pride”.
ُ ﺛ،ٍٗ ﺍٌّغﺠذ ﺛُ ػمٟ فأٔﺎخٗ ف،ًّ ﺟٍٝ دخً سﺟً ػ، ﺍٌّغﺠذٟعٍُ فٚ ٗ١ٍ هللا ػٍٝ طٟط ِغ ﺍٌّٕﺒٍّٕٛﺎ ٔﺤٓ ﺟ١ ﺑ: لﺎي،ٕٗ هللا ػٟػٓ أٔظ سػ
ٌٗ  ﺍﺑٓ ػﺒذ ﺍٌّطٍّﺐ؟ فمﺎي:ً فمﺎي ٌٗ ﺍٌشﺟ.غ ﺍٌّﺘىـﺊ١ ٘زﺍ ﺍٌشﺟً ﺍألﺑ: فمٍٕﺎ،ُٙ١ٔشﺍٙٓ ظ١عٍُ ِﺘّىـﺊ ﺑٚ ٗ١ٍ هللا ػٍٝ طٟﺍٌّٕﺒـٚ ىُ ِﺤّذ؟٠ أ:لﺎي
 أعأٌه: فمﺎي.) (عً ػ ّّﺎ ﺑذﺍ ٌه: لﺎي. ٔفغهٟ فّٟ ٍ فال ﺗﺠذ ػ، ﺍٌّغأٌﺔٟه ف١ٍ عﺎﺋـٍه فّشذد ػٟٔ ﺇ: فمﺎي.) (لذ أﺟﺒﺘه:ٍُعٚ ٗ١ٍ هللا ػٍٝ طٟﺍٌّٕﺒ
:ٍﺔ؟ لﺎي١ٌٍّﺍٚ َٛ١ٌ ﺍٟﺍﺕ ﺍٌخّظ فٍّٛ ﺍٌظٍٟ آهلل أِشن أْ ﺗظ، أٔشذن ﺑﺎهلل: لﺎي.)ُُ ٔؼٌٍّٙ (ﺍ:ُ؟ فمﺎيٍٙ ﺍٌٕﺎط وٌٝ آهلل أسعٍه ﺇ،سﺏ ِٓ لﺒٍهٚ ﺑشﺑه
ﺎﺋـٕﺎ١ٕ آهلل أِشن أْ ﺗأخز ٘زٖ ﺍٌظّذلﺔ ِٓ أغ، لﺎي أٔشذن ﺑﺎهلل.)ُُ ٔؼٌٍّٙ (ﺍ:ش ِٓ ﺍٌغّٕﺔ؟ لﺎيَٙ ٘زﺍ ﺍٌ ّشٛ آهلل أِشن أْ ﺗظ، لﺎي أٔشذن ﺑﺎهلل.)ُُ ٔؼٌٍّٙ(ﺍ
َأٔﺎ ػّﺎٚ ،ِٟٛ ِٓ لٟسﺍﺋـٚ ِٓ يٛأٔﺎ سعٚ ،ٗ إِٓﺖ ﺑّﺎ ﺟـﺌـﺖ ﺑ:ً فمﺎي ﺍٌشﺟ.)ُُ ٔؼٌٍّٙ (ﺍ:ٍُعٚ ٗ١ٍ هللا ػٍّٝ طٟ فمشﺍﺋـٕﺎ؟ فمﺎي ﺍٌّٕﺒٍٝﺎ ػّٙفﺘمغ
. عؼذ ﺑٓ ﺑىشٟٕ ﺑٛ أخ،ﺍﺑٓ ﺛؼٍﺒﺔ
Meaning: It is narrated on the authority of Anad –may Allah be pleased with him: When we were sitting
together in the presence of the Prophet-peace and blessings be upon him in the mosque , then a man came
riding a camel .He asked the camel to kneel down in compound of the mosque , while tying its foreleg, while
asking:” Who among you all is named Muhammad? At that time the Prophet –peace and blessings be upon him
was sitting among us (the Companions) while reclining among them. We answered „The fair man reclining on
his side. We replied: The man looked towards the Prophet peace be upon him saying “O the son of „Abdu‟lMuttalib”, The Prophet replied “I am here to reply to your questions”. The man asked the Prophet (pbuh) “I
would like to ask you a question which is difficult for you to answer, so please do not be angry” .The Prophet
(pbuh) said “You ask whatever you want to ask” .The man said “ I would like to ask in the name of your Lord
and the Lord of those before you, has Allah sent you unto all mankind?”.The Prophet replied „In the name of
Allah, yes”.The man further asked, “Has Allah commanded you to perform the five obligatory daily prayers”?
The Prophet (pbuh) replied “By Allah that is true”. Then the man asked “Has Allah commanded you to fast in
the month of Ramadhan?”,The Proiphet (pbuh) replied “Yes, by Allah:”. “The man then asked “In the name of
Allah, has Allah commanded you to take zakat from the rich to be given to the poor?”.The Prophet (pbuh)
replied “By Allah, that is true” Then the man said “I believe in all that which has been sent unto you, I have
been sent by my tribe as a messenger, my name is Damam ibn Tha‟labah, from the tribe of Banu Sa‟d bin
Bakar”.
From the tradition above, we know that situation of the Messenhger of Allah (pbuh) when he was among
his Companions in the mosque with no distinctive difference from others as a man, whereas he was sent as a
messenger from Allah, in fact the atmosphere manifested equal status of everyone. His mode of behaviour
which was simple without special distinctive apparel showing his importance, while he was reclining among his
Companions, without having a throne, all of this shows that simplicity is an important value in every aspect of
human life; and this is also true in relation to the building of mosques.
In avoiding wasteful spending and the practice of simplicity and moderation in the building of mosques,
elements which are purely ornamental in nature without functionality should be avoided. As an example we can
see the minaret which is normally found especially in most of the mosques in Malaysia and in the world in
general. The function of minarets is supposedly to be a structure as a place in which the muezzin will make the
call to prayer. However, during the time of the Messenger of Allah (pbuh) the call to prayer was not made from
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minarets, but on the highest roof in the locality, as explained by K.A.Creswell [2]. With the present modern
situation there is no necessity for the use of minarets for making the call for prayer because this is substituted by
the call being made through the use of the loudspeaker. Therefore the use of minarets in designing mosque
architecture is no more suitable as stated by Gazalba [4] However, it is seen as practical for it to be used as
landmark for indicating the presence of mosques in a locality as suggested by Tajuddin [5]. The origin about the
azan is for making the call reach the people so that the daily obligatory prayers are being performed when the
time comes. The origin of the azan is as stated by the following Prophetic tradition:
 فمﺎي، رٌهِٝﺎ ً فٛ٠ ﺍٍّّٛ فﺘى،ﺎٌٙ ٜٕﺎد٠ ظ١ٌ ،ْ ﺍٌظّالﺓٕٛ١ّﺘﺤ١ْ فٛﺠﺘّؼ٠ ،ٕﺔ٠ﺍ ﺍٌّذِٛٓ لذ١ْ ﺣٍّٛ وﺎْ ﺍٌّغ:يٛم٠ ّْﺎ وﺎٕٙ هللا ػٟػٓ ﺍﺑٓ ػّش سػ
ي هللاٛ ﺑﺎٌظّالﺓ؟ فمﺎي سعٕٞﺎد٠ ًْ سﺟالٛال ﺗﺒؼﺜٚ أ: فمﺎي ػّش،دٛٙ١ٌلﺎ ً ِﺜً لشْ ﺍٛ ﺑً ﺑ:ُٙلﺎي ﺑؼؼٚ ،ٜط ﺍٌّٕظﺎسٛعﺎ ً ِﺜً ٔﺎلٛﺍ ٔﺎلٚ ﺍﺗّخز:ُٙﺑؼؼ
.) لُ فٕﺎد ﺑﺎٌظّالﺓ،ﺎ ﺑالي٠( :ٍُعٚ ٗ١ٍ هللا ػٍٝط
Meaning: It is narrated on the authority of Ibn „Umar (May Allah be pleased with them) : When Muslims
(that is the Companions) arrived in Madinah , they congregated for performing the obligatory prayers, and they
made use of the calculation of time in doing so. At that time the azan as method of calling to prayer had not yet
been introduced. One day a person suggested the use of bells, as done by the Christians, some others suggested
the use of the trumpet just like the horn as used by the Jews. It was „Umar who for the first time suggested the
call (so that people come to prayer; then the Messenger of Allah himself ordered Bilal to proclaim the azan
(calling people to prayer).
In the building of mosques there is a need for the use of architectural language which is suitable with the
attribute of attracting people’s interest for inviting them to perform the obligation well. This is seen as needing
attention concerning the design of the fence and the image of the whole mosque. The design of the fence should
give the indication that it is inviting the people to enter the mosque compound .This can be done either by
building low fence or by making its compound separate by planting certain trees together with an attractive
landscaping; this is something different from what is found in most mosques in this country which has high
fences making people have a slight feeling of fear from going near. This should be avoided and appropriate
lessons should be drawn from the tradition of the Prophet (pbuh) concerning the fact that mosques in his time
had no fence and people could freely enter them and go out at any time without discrimination because of social
status, position and age. The tradition is the following:
ٌٝ ﺇّٕٝ ﺑٍٟظ٠ ٍُّعٚ ٗ١ٍ هللا ػٍّٝي هللا طٛسعٚ ،َِـﺌر لذ ٔﺎ٘ضﺕ ﺍالﺣﺘالٛ٠ أٔﺎٚ ،ْ ﺣّﺎس أﺗﺎٍٝ ألﺒٍﺖ سﺍوﺒﺎ ػ: هللا ػٕٗ لﺎيٟػٓ ﺍﺑٓ ػﺒّﺎط سػ
ّ ٌ ﺍٟ فذخٍﺖ ف،أسعٍﺖ ﺍألﺗﺎْ ﺗشﺗغٚ ، ظ
ّ ٌ ﺑؼغ ﺍٞذ٠ ٓ١ فّشسﺕ ﺑ،ش ﺟذﺍس١غ
.ّٟ ٍٕىش رٌه ػ٠ ٍُ ف، ظ
Meaning: It is narrated on the authority of Ibn „Abbas (May Allah be pleased with them) : One day I went
riding a female mule, at that time I was on the verge of reaching the age of a matured person. The Messengere
of Allah (pbuh) was performing his prayer at Mina. There was no wall in front of him, and I passed by in front
of some rows of people praying. I allowed the mule to go , then I entered the row [of people praying] , and none
objected to that.
As a religion which is perfect and total in nature covering all aspects of the life of its followers, it is simple,
and tolerant in its rules in most matters The same goes with the building of mosques in which the religion does
not create difficulties for the believers making them acquire vehicles for bringing them to mosques like cars and
so on, because mosques are situated far from their homes. What is reiterated here is that most things which are
complicated in human life start from the human self which likes to create innovations as needs. Difficulties in
spiritual devotions or in doing certain activities has maded man to run away from such duties as stated in the
prophetic tradition as the following:
.)ﺍٚال ﺗٕفِّشٚ ﺍٚﺑ ِّششٚ ﺍٚال ﺗؼغِّشٚ ﺍّٚش
ِ غ٠( :عٍُ لﺎيٚ ٗ١ٍ هللا ػٍّٝ طّٟ  ػٓ ﺍٌّٕﺒ،ٕٗ هللا ػٟػٓ أٔظ سػ
Meaning: It is narrated on the authority of Anas –may Allah be pleased with him- : From the Messenger of
Allah (pbuh) “Make things easy, do not make things difficult [for people], give glad tidings [unto them] do not
scare them”.
From this Prophetic tradition it is found that difficulties faced by people in doing certain things may cause
them to avoid them. From this it can be concluded that the positioning of mosques should be a matter of serious
consideration so that people will not find it difficult for them to go to mosques [for doing their religious duties].
Position and Location:
Concerning the issue of the position and location of the mosques , it can be observed that in relation to most
mosques in Malaysia it seems that this issue is not emphasized especially in relation to those which are built in
the towns, this seems also to be the case with mosques built in the interior. Mosques should be located in places
which are frequented by people and not in places which are isolated from areas populated by them so that they
are encouraged to go to mosques for activities which are also other than those of spiritual nature; these are in the
form of various social activities which are so much needed now. During the time of the Messenger of Allah
(pbuh) mosques were not built in places which are difficult to be visited by people and isolated from them. This
is clear from the following Prophetic tradition:
، ﺗﺤﺖ عّشﺓ،ٓ ﺣﺞ١ ﺣﺠﺘٗ ﺣٟفٚ ،ؼﺘّش٠ ٓ١فﺔ ﺣ١ٍ ﺍٌﺤٕٞـضي ﺑز٠ ْ وﺎ،ٍُعٚ ٗ١ٍ هللا ػٍٝي هللا طٛ أْ سع:ّﺎٕٙ هللا ػٟػٓ ػﺒذ هللا ﺑٓ ػّش سػ
ٍٝ ػٟ أٔﺎﺥ ﺑﺎٌﺒطﺤﺎء ﺍٌﺘ،ﺍدٚ ٓ ٘ﺒط ِٓ ﺑط، ػّشﺓٚ ﺣﺞ أٚ أ،ك٠ ﺗٍه ﺍٌطشٟ وﺎْ ف،ٚوﺎْ ﺇ رﺍ سﺟغ ِٓ غضٚ ،فﺔ١ٍ ﺍٌﺤٞ ﺑزٞػغ ﺍٌّغﺠذ ﺍٌزِٛ ٟف
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 ػﺒذ هللاٍٟظ٠ ﺞ١ٍ وﺎْ ﺛُ خ،ﺎ ﺍٌّغﺠذٙ١ٍ ػٟ ﺍألوّﺔ ﺍٌﺘٍٝال ػٚ ، ﺑﺤﺠﺎسﺓٞظ ػٕذ ﺍٌّغﺠذ ﺍٌز١ٌ ،ظﺒﺢ٠ ٝ فؼشط ﺛُ ﺣﺘ،ﺔ١ ﺍٌششلٞﺍدٌٛش ﺍ١شف
.ٗ١ فٍٟظ٠  وﺎْ ػﺒذ هللاٞﺍٌز،ْ دفٓ رٌه ﺍٌّىﺎٝ ﺣﺘ،ً ﺑﺎٌﺒطﺤﺎء١ٗ ﺍٌغ١ فذﺣﺎ ف،ٍٟظ٠ ُعٍُ ﺛٚ ٗ١ٍ هللا ػٍٝي هللا طٛ وﺎْ سع، ﺑطٕٗ وﺜﺐٟ ف،ٖػٕذ
Meaning: It is narrated on the authority of „Abdullah ibn „Umar (Allah be pleased with them) :”Truly the
Messenger of Allah (pbuh) stopped at Dhul-Hulaifah while performing his „umrah. When doing the pilgrimage
too he stopped under the Samurah tree in the place where there are mosques in Dhul-Hulaifah. On his return
from jihad, pilgrimage, or „umrah, he would go down the low ground which was on the way.On reaching the
low ground or valley , he would make the camel kneel down at the rivulet at the eastern bank of the valley, then
he would rest until dawn”. There was no mosque built from stone at the place , and there was also no mosque
on the hillock. There was a piece of land there which was in the river and that was used as place for prayer by
Ibn „Umar; in its lower ground there was sand. The Messenger of Allah has performed his prayer there. Then
the sand there was drawn away from there by water until the place used for prayer by Ibn „Umar was covered
by water.
From the above Prophetic tradition it can be understood that in the time of the Messenger of Allah (pbuh)
mosques were not built in isolated places causing difficulties upon people to visit them, even though the place
might have been endowed with good source of water needed by travelers and domestic animals. The position
and location of mosques were matters which were emphasized since the time of the Messenger of Allah (pbuh),
and he together with his Companions would make efforts to get the best and the most suitable locations for
building mosques; they would not hesitate to sacrifice anything of their belongings [for this]; in fact as
mentioned in Prophetic traditions they dug up the graves of the polytheists, leveled the ground, and cut down
date-palms so as the prepare the foundation for mosques.
ٍٝ طٟ فألﺎَ ﺍٌٕﺒ،فٛ ﺑٓ ػٚ ػّشُٕٛ ﺑٌٙ مﺎي٠ ٟ ﺣٟٕﺔ ف٠ ﺍٌّذٍٕٝﺔ فٕـضي أػ٠عٍُ ﺍٌّذٚ ٗ١ٍ هللا ػٍٝ طٟ لذَ ﺍٌٕﺒ: هللا ػٕٗ لﺎيٟػٓ أٔظ سػ
،ٗ سﺍﺣٍﺘٍٝعٍُ ػٚ ٗ١ٍ هللا ػٍٝ طٟ ﺍٌٕﺒٌٝ أٔظش ﺇٟٔ وأ،فٛ١ٓ ﺍٌغ٠ﺍ ِﺘمٍذٚ فﺠﺎؤ، ﺍٌٕﺠﺎسٟٕ ﺑٌٝ ﺛُ أسعً ﺇ،ٍﺔ١ٌ ُ أسﺑغ ػششﺓٙ١عٍُ فٚ ٗ١ٍهللا ػ
،ُٕ ِشﺍﺑغ ﺍٌغٟ فٍٟظ٠ٚ ،ﺚ أدسوﺘٗ ﺍٌظالﺓ١ ﺣٍٟظ٠ ْﺤﺐ أ٠ ْوﺎٚ ،ﺏٛ٠ أٟ سﺣٍٗ ﺑفٕﺎء أﺑٝ ﺍٌمٝ ﺣﺘ،ٌٗٛ ﺍٌٕﺠﺎس ﺣِٟٕأل ﺑٚ ،ٗ ﺑىش سدفٛأﺑٚ
 فمﺎي، هللاٌٝ ال ٔطٍﺐ ﺛّٕﺔ ﺇال ﺇ،هللاٚ  ال:ﺍٌٛ لﺎ.) ﺑﺤﺎﺋـطىُ ٘زﺍِٟٕٔٛ ﺍٌٕﺠﺎس ﺛﺎٟٕﺎ ﺑ٠( : فمﺎي، ﺍٌٕﺠﺎسٟٕ ِأل ِٓ ﺑٌٝ فأسعً ﺇ،أٔٗ أِش ﺑﺒٕأ ﺍٌّغﺠذٚ
،ﺖ٠ٛ ﺛُ ﺑﺎٌخشﺏ فغ،ٓ فٕﺒشﺖ١س ﺍٌّششوٛعٍُ ﺑمﺒٚ ٗ١ٍ هللا ػٍٝ طٟ فأِش ﺍٌٕﺒ،ًٗ ٔخ١فٚ ،ٗ خشﺏ١فٚ ،ٓ١س ﺍٌّششوٛ لﺒ،ُي ٌىٛٗ ِﺎ أل١ فىﺎْ ف:أٔظ
،ُٙعٍُ ِؼٚ ٗ١ٍ هللا ػٍٝ طٟﺍٌٕﺒٚ ،ْٚشﺗﺠض٠ ُ٘ٚ ْ ﺍٌظخشٍٕٛم٠ ﺍٍٛﺟؼٚ ،ﺍ ػؼﺎدﺗٗ ﺍٌﺤﺠﺎسﺓٍٛﺟؼٚ ،ﺍ ﺍٌٕخً لﺒٍﺔ ﺍٌّغﺠذٛ فظف،ﺑﺎٌٕخً فمطغٚ
:يٛم٠ ٛ٘ٚ
ٖخش٢ش ﺍ١ش ﺇال خ١ُ ال خٌٍٙﺍ
ﺎﺟشﺓٌّٙﺍٚ فﺎغفش ٌألٔظﺎس
Meaning: It is narrated on the authority of Anas –may Allah be pleased with him-: When [Prophet]
Muhammad (pbuh) arrived at Madinah, the Prophet (pbuh) would make his she camel kneel down and he would
dismount in the city in the midst of the tribe called Bani „Amr bin „Auf.The Prophet (pbuh) stayed therein for
fourteen nights .Then people from the tribe of Banu Najjar were sent (to guard the security of Prophet) (pbuh)
and they came carrying with them their swords .It is as If I have just looked at the Prophet (pbuh) sitting on the
camel together with Abu Bakar behind him and all the (members ) of the people of the Bani Najjar around the
Prophet (pbuh) dismounting in the courtyard of the house of Abu Ayyub. Prophet Muhammad loved prayer so
much and whenever the time for prayer comes then the Prophet (pbuh) would forthwith perform it, even in a
place where the sheep is kept. Later the Prophet (pbuh) ordered that a mosque should be built , while meeting
some of the people of the tribe of al-Najjar , saying to them „O people of the Najjar! What is the price of your
land?” They replied “No ! By Allah! We do not hope any payment for this land, except from Allah the Most
High”.Anas added: there was therein the graveyard of the polytheists, and some uneven land, and there were
some date palms. The Prophet ordered that the graves of the polytheists be dug up, the uneven land be levelled,
and the date palms be cut down (we all did what the Prophet –(pbuh) ordered us to do).The people used the
trunk of the date palms cut down for the qiblat (direction of prayer) (as walls) and they used two blocks of stone
as additional wall (of the mosque). The Companions would bring stones while reciting lines of poems.The
Prophet (pbuh) would also work together with them saying “There is no goodness except your hereafter O
Allah! So please forgive the people of the Ansar (the Helpers) and the Muhajirin (those who migrated from
Makkah).
The above tradition narrates the efforts done by Prophet Muhammad (pbuh) together with his Companions
to build the Quba mosque.The location of the mosque was seen by him as a suitable one after he was there for
two weeks, even though in the land there was an old grave yard. In spite of that the intention of the Prophet
(pbuh) was implemented because the location was an extremely suitable one .
Being Near To Residential Areas Of People And Their Activities:
The location for the mosque is encouraged to be near the habitations of people and their settlements. This is
so as to make it easy for people to come to the mosque especially for the five obligatory daily prayers and for
other necessary activities. When the call to prayer is sounded inviting people to prayer then that would make
people conscious of their duties so that they would promptly go to the mosque to perform their prayer. It is an
obligation upon anyone who hears the call to prayer from their homes or any other place so that he would go to
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the mosque to perform the prayer without being hampered by any excuse as long as he is able to do so as is clear
from the following Prophetic tradition:
يٛ فغأي سع، ﺍٌّغﺠذٌٝ ﺍٝٔدٛم٠  لﺎﺋـذٌٝ ظ١ٌ ٗٔي هللا ﺍٛﺎ سع٠ : فمﺎيّٝعٍُ سﺟً أػٚ ٗ١ٍ هللا ػٍٝ طٟ ﺍٌٕﺒٝ ﺍﺗ: هللا ػٕٗ لﺎيٟشﺓ سػ٠ ٘شٟػٓ ﺍﺑ
." "ﺍﺟﺐ: لﺎي.ُ ٔؼ: "ً٘ ﺗغّغ ﺍٌٕذﺍء ﺍٌظالﺓ؟" فمﺎي: دػﺎٖ فمﺎيٌٝٚ  فٍّﺎ.ٌٗ  فشخض،ٗﺘ١ ﺑٟ فٍٝظ١ ف،ٌٗ شخض٠ ْعٍُ ﺍٚ ٗ١ٍ هللا ػٍٝهللا ط
Meaning: It is narrated on the authority of Abu Hurayrah (may Allah be pleased with him) : A blind man
came to the Messenger of Allah (pbuh) asking „O Messenger of Allah, I do not have anyone to lead me to the
mosque”; the man requested that he would be excused by the Messenger of Allah (pbuh) from going to the
mosque for prayer, and the Messenger gave him the permission. After the man has gone home, he was again
called to the presence of the Messenger and he asked the man‟Do you hear the call to prayer?‟.The man replied
“Yes”. Then he said: “You should respond to the call [by going to pray in the mosque!‟
Short distance covering between the residential area and the mosque and the availability of various daily
activities therein can provide opportunity for people to go to the mosque and perform their prayer in
congregation without being in a hurry because of long distance, or any difficulties in doing so. Going there in a
hasty and disorderly manner for catching time of prayer is being criticized by the Messenger of Allah (pbuh) as
is clear from the following Prophetic tradition:
:ﺍٌٛ لﺎ.)ُ (ِﺎ شأٔى: لﺎيٍٝ فٍّﺎ ط، ﺇر عّغ ﺟٍﺒﺔ ﺍٌشﺟﺎي،ٍُعٚ ٗ١ٍ هللا ػٍٝ طٟ ِغ ﺍٌٕﺒٍّٟٕﺎ ٔﺤٓ ٔظ١ ﺑ: لﺎي،ٕٗ هللا ػٟ لﺘﺎدﺓ سػٟػٓ أﺑ
ﺍِّٛﺎ فﺎﺗىُ فأﺗٚ ،ﺍٍٛ فّﺎ أدسوﺘُ فظ،ٕﺔ١ىُ ﺑﺎٌغى١ٍﺘُ ﺍٌظالﺓ فؼ١ﺍ ﺇرﺍ أﺗٍٛ (فال ﺗفؼ: لﺎي. ﺍٌظالﺓٌٝﺍعﺘؼﺠٍٕﺎ ﺇ
Meaning; it is narrated on the authority of Abu Qatadah (may Allah be pleased with him) : We were
performing our prayer together with the Messenger of Allah (pbuh); then he heard the voice of some people
quarrelling. After the prayer was done, the Prophet said, „What has happened?‟.They replied „We were doing
our prayer in a hurried manner”.The Messenger said “You must not perform the prayer in a hurried manner,
whenever you happen to come( late) for prayer , you should come in a calm manner, then follow the prayer (of
people) praying before you and then complete the remaining part (of the prayer)”.
When the mosque is situated in an area where people meet for their activities , like an area in which there
are offices, and peoples’ residences, such a situation will encourage people to go to the mosque for
congregational prayers. In that case there is no more necessity for having small and uncomfortable prayer halls
in business premises and offices. Such an issue has been mentioned by the Messenger of Allah (pbuh)
concerning the excellence of doing congregational prayer in mosques as compared to praying alone at home or
in prayer halls in business premises, offices and so on, as is clear from the following Prophetic tradition:
ٓ٠ػششٚ  خّغﺎ،ٗلٛ عٟطالﺗٗ فٚ ،ٗﺘ١ ﺑٟ طالﺗٗ فٍٝذ ػ٠غ ﺗض١ّ (طالﺓ ﺍٌﺠ:عٍُ لﺎيٚ ٗ١ٍ هللا ػٍٝ طٟ ػٓ ﺍٌٕﺒ:ٕٗ هللا ػٟشﺓ سػ٠ ٘شٝػٓ ﺍﺑ
ٝ ﺣﺘ،ـﺌـﺔ١ﺣط ػٕٗ خطٚ ،ﺎ دسﺟﺔٙﺓ ﺇال سفؼٗ هللا ﺑٛخط خط٠ ٌُ ،ذ ﺇال ﺍٌظالﺓ٠ش٠  ال، ﺍٌّغﺠذٝأﺗٚ ،ءٛػٌٛػأ فأﺣغٓ ﺍٛ فإْ أﺣذوُ ﺇرﺍ ﺗ،دسﺟﺔ
،ٌٗ ُ ﺍغفشٌٍٙ ﺍ:ٗ١ فٍٟظ٠ ٞ ِﺠٍغٗ ﺍٌزٟ ِﺎ دﺍَ ف،ٗ ﺍٌّالﺋـىﺔ١ٍػ-ٟٕؼ٠-ٍٟﺗظٚ ،ٗ طالﺓ ِﺎ وﺎٔﺖ ﺗﺤﺒغٟ وﺎْ ف، فإرﺍ دخً ﺍٌّغﺠذ،ذخً ﺍٌّغﺠذ٠
.)ٗﺤذﺙ ﺑ٠ ٌُ  ِﺎ،ُّٗ ﺍسﺣٌٍٙﺍ
Meaning :It is narrated on the authority of Abu Hurairah (may God be pleased with him) : Prophet
Muhammad (pbuh) said: “Doing congregational prayer (has the merits of) twenty-five spiritual degrees as
compared praying alone at home or doing the prayer in business premise ; this is so because when anyone
makes an ablution in a complete manner then goes to the mosque with the intention of doing the prayer, for
every step taken in the journey to the mosque Allah will reward the person spiritually, and He will forgive him
his sins until he enters the mosque. When he is in the mosque he performs the prayer and when he sits down
while waiting for the (congregational) prayer the angels would ask God for his forgiveness , and the angels
would be saying „O Allah, have mercy on him, forgive him, as long as he is in that state waiting for prayer (as
long as) his ablution is not nullified”.
For mosques which are close to commercial centres , offices and markets where people go for their various
activities, people would certainly go there for their prayers as well as for other daily activities needed by
present-day modern society , and this would be in conformity with what is being indicated by Mohamad
Tajuddin [5]. For taking care of such needs it is necessary that various facilities which are attractive to people
are made available together with making the mosque as the main location especially for times of prayer. In the
same way during the time of the Messenger of Allah (pbuh) there was mosque around markets and business
centres which were focal points of convergence of people like the one shown in the following tradition:
ّﺎ ﺛّٗ) دػﺎ ﺑمذﺡ١ﺍٌّغﺠذ فٚ قٕٛﺔ ػٕذ ﺍٌغ٠سﺍء ﺑﺎٌّذٚﺍٌضٚ :سﺍء (لﺎيٚﺍطﺤﺎﺑٗ ﺑﺎٌضٚ ٍُعٚ ٗ١ٍ هللا ػٍٝ طٟ هللا ػٕٗ أْ ﺍٌٕﺒٟػٓ أٔظ ﺑٓ ِﺎٌه سػ
.ﺍ ص٘ﺎء ﺍٌﺜالﺛّﺎﺋـﺔٛٔ وُ وﺎ: لٍﺖ:غ ﺍطﺤﺎﺑٗ لﺎي١ّػأ ﺟٛ فﺘ،ٗٓ أطﺎﺑؼ١ٕﺒغ ِٓ ﺑ٠ ًٗ ﺟؼ١ػغ وفٗ فٛ ف،ٗ ِﺎء١ف
Meaning: It is narrated on the authority of Anas bin Malik (may Allah be pleased withn him) : When the
Messenger of Allah (pbuh)was together with his Companions at Zaura‟ (a location in Madinah near to the
market and the mosque) he requested for a glass of water. He placed his hand in the glass, and water starts to
come out from between his fingers until all his Companions could perform their ablution (with it). Qatadah (the
narrater of this tradition) says: “I asked Anas „How many people took their ablution O Abu Hamzah (Anas bin
Malik)?” He replied “They were about three hundred persons”.
The above tradition narrates an event presenting the miracle of Prophet Muhammad (pbuh) in the
background of a mosque near the market. It is found that the mosque was built near the market at that time for
facilitating people in performing their devotions as well for going about doing their business at the market. The
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location of the mosque near the market , a commercial centre and residential area needing many points of entry
for facilitating movements of people entering from every direction. The indication for the measure of routes for
the public according to the Prophetic tradition (Sahih Muslim, hadith number 971, 525) is as follows:
"ك ﺟؼً ػشػٗ عﺒغ ﺍرصع٠ ﺍٌطشٝ "ﺍرﺍ ﺍخﺘٍفﺘُ ف:عٍُ لﺎيٚ ٗ١ٍ هللا ػٍٝ طٟ هللا ػٕٗ أْ ﺍٌٕﺒٟشﺓ سػ٠ ٘شٝػٓ ﺍﺑ
Meaning: It is narrated on the authority of Abu Hurairah (may Allah be pleased with him) : “When you
have differences concerning the path-way (road), then broaden it until seven cubits”.
The measurement of seven cubits is equal to ten and a half feet. Such breadth is recommended in case there
arise quarrels concerning the path way used by the public; however there is no clear indication about this issue
in relation to residence or mosque.
Specialization on Use of Space and its Planning:
This section contains traditions which portray various activities to be found in the mosque and its
compound and the possibility of such space for business, treatment facilities for the ill, for exercises, and for
studies. Among the use of space seen as suitable for utilization to be made available being: lots for shops of
moderate sizes for rent for people doing business, who are interested in doing so in the mosque compound. The
category of business should be related to the needs of Muslim society like items for purification , equipment and
attire for prayer, the Qur’an, and such like items. Additionally other shops are also needed like those selling
food, like cafés, and so on. Apart from these there can be also places frequented in present day society like
banks, post offices, counters selling tickets, and others of similar nature [7]. In the time of the Messenger of
Allah (pbuh) there were business activities in the compounds of mosques as is clear from the following
tradition:
فذ ﺇرﺍٌٍٛٚ ،َ ﺍٌﺠّؼﺔٛ٠ ﺎٙ فٍﺒغﺘ،ٖﺖ ٘ز٠ ﺍشﺘشٌٛ ،ي هللاٛﺎ سع٠ : فمﺎي،شﺍء ػٕذ ﺑﺎﺏ ﺍٌّغﺠذ١ﺟذ ﺣٍﺔ عٚ ٗٔ هللا ػٕٗ أٟػٓ ػّش ﺑٓ ﺍٌخطﺎﺏ سػ
،ًٌﺎ ﺣﺎِٕٙ ٍُّعٚ ٗ١ٍ هللا ػٍّٝي هللا طٛ ﺛُ ﺟﺎءﺕ سع.)خشﺓ٢ ﺍٍٟﺒظ ٘زٖ ِٓ ال خالق ٌٗ ف٠  (ﺇّٔﺎ:ٍُّعٚ ٗ١ٍ هللا ػٍّٝي هللا طٛ فمﺎي سع.ه١ٍﺍ ػِٛلذ
 هللاٍّٝي هللا طٛٗ ﺣٍﺔ ﺣطﺎسد ِﺎ لٍﺖ؟ لﺎي سع١لذ لٍﺖ فٚ ﺎٙ١ٕﺗٛ وغ،ي هللاٛﺎ سع٠ : فمﺎي ػّش،ﺎ ﺣٍﺔِٕٙ ٕٗ هللا ػٟ ػّش ﺑٓ ﺍٌخطﺎﺏ سػٝفأػط
. هللا ػٕٗ أخﺎ ٌٗ ﺑّىﺔ ِششوﺎٟ فىغﺎ٘ﺎ ػّش ﺑٓ ﺍٌخطﺎﺏ سػ.)ﺎٙﺎ ٌﺘٍﺒغٙ ٌُ أوغىٟٔ (ﺇ:ٍُّعٚ ٗ١ٍػ
Meaning: It is narrated on the authority of Abdullah bin Umar: Umar bin Al-Khattab (may Allah be
pleased with him) saw silk robe (long coat) sold at the front door of the mosque and he said to the Prophet, “I
want you to buy these clothes to be worn on Fridays and when receiving ambassadors that meet you.” The
Prophet (pbuh) replied, “The garments are worn by people who just do not get good on the Day of Judgement.”
Later on, similar garments were presented to the Prophet (pbuh) and he gave one of them to „Umar bin AlKhattab who said, “O Prophet! You give these clothe to me though Utarid clothing (clothes of a silk merchant
who sells clothes at the door of the mosque) but you never forbid me from wearing it.” The Prophet (pbuh)
replied, “I give it to you not to wear.” And Umar was gave it to his non-muslim relative to wear it.
Besides establishing business oriented activity around the mosque, it is necessary to have treatment clinics
especially for women and children. The existence of these clinics will provide health awareness to the public. At
the time of the Prophet P.B.U.H there was place for treating those wounded in war, as stated in the following
Hadith
،ﺐ٠دٖ ِٓ لشٛؼ١ٌ ، ﺍٌّغﺠذّٟﺔ ف١عٍُّ خٚ ٗ١ٍ هللا ػٍّٝ هللا طٟ فؼشﺏ ﺍٌٕﺒ،ً ﺍألوﺤَٟ ﺍٌخٕذق فٛ٠ ﺐ عؼذ١ أط:ﺎ لﺎٌﺖٕٙ هللا ػٟػٓ ػﺎﺋـشﺔ سػ
، ﺟشﺣٗ دِﺎٚغز٠ ٕﺎ ِٓ لﺒٍىُ؟ فإرﺍ عؼذ١أﺗ٠ ٞ ِﺎ ٘زﺍ ﺍٌز،ّﺔ١ﺎ أً٘ ﺍٌخ٠ :ﺍٌٛ فمﺎ،ُٙ١ًٌ ﺇ١غ٠ َ ﺇال ﺍٌذ، غفﺎسّٟٕﺔ ِٓ ﺑ١ ﺍٌّغﺠذ خٟفٚ ،ُٙشػ٠ ٍُف
.ﺎٙ١فّﺎﺕ ف
Meaning: It is narrated on the authority of „Aishah (may Allah be pleased with her) : One day at the time of
the Battle of the Trench the artery in the arm of Sa‟ad (bin Mu‟az) was wounded and the Prophet built a small
tent in the mosque for [people] attending to him. There were other tents belonging to to the people of the tribe of
Ghiffar and blood came from the tent of Saad creeping towards the tent of the people of the tribe of Ghiffar.
They cried , “O people of the tent, What is it coming from your tent?”Sa‟ad suffered a lot of loss of blood and
passed away in that tent.
Room for giving funeral baths also should be made available in the mosque; its position should be far from
the place for making ablution , so that people are reminded of death and they realize their spiritual situation,
when looking at the room for funeral baths. It is encouraged that funeral prayers are performed in mosques so as
to provide remembrance of death to the public and the family of the deceased. There are traditions giving
awareness about this, as the following:
ٟﺍ ﺑﺠٕﺎصﺗٗ فّٚش٠ ْعٍُّ أٚ ٗ١ٍ هللا ػٍّٝ طٟﺍﺝ ﺍٌٕﺒٚ هللا ػٕٗ ﺍسعً ﺍصٟلﺎص سػٚ ٟ عؼذ ﺑٓ أﺑٟفٛﺎ ٌّﺎ ﺗٙٔ أ:ﺎٕٙ هللا ػٟػٓ ػﺎﺋـشﺔ سػ
ﺍ رٌهٛٓ ﺍْ ﺍٌٕﺎط ػﺎﺑٙ فﺒٍغ، ﺍٌّمﺎػذٌٝ وﺎْ ﺍٞ ﺍخشﺝ ﺑٗ ِٓ ﺑﺎﺏ ﺍٌﺠٕﺎﺋـض ﺍٌز،ٗ١ٍٓ ػ١ٍظ٠ ٓ٘ ﺣﺠشٍٝل ﺑٗ ػٛ ف.ﺍٍٛٗ ففؼ١ٍٓ ػ١ٍظ١ﺍٌّغﺠذ ف
ّٟشﺑﺠٕﺎصﺓ ف٠ ْٕﺎ ﺍ١ٍﺍ ػُٛ ﺑٗ؟ ػﺎﺑٌٙ ٍُﺍ ِﺎ ال ػٛﺒ١ؼ٠ ْ ﺍٌٝ ِﺎ ﺍعشع ﺍٌٕﺎط ﺍ: فمﺎٌﺖ،ﺎ ﺍٌّغﺠذ فﺒٍغ رٌه ػﺎﺋـشﺔٙذخً ﺑ٠  ِﺎ وﺎٔﺖ ﺍٌﺠٕﺎﺋـض:ﺍٌٛلﺎٚ
.ف ﺍٌّغﺠذٛ ﺟٟؼﺎء ﺇال ف١ً ﺑٓ ﺑ١ٙ عٍٝعٍُّ ػٚ ٗ١ٍ هللا ػٍّٝي هللا طٛ سعٍِٝﺎ طٚ ﺍٌّغﺠذ
Meaning: “It is narrated on the authority of „A‟isyah (may Allah be pleased with her) : When Sa‟ad bin Abi
Waqqas (may God be pleased with him) passed away, the wives of the Prophet (pbuh) presented the view that
the funeral prayer for the body of Sa‟ad bin Abi Waqqas be done in the mosque (of the Prophet) so that they
also would be able to perform the prayer; so the Companions performed the prayer therein. So the funeral of
Sa‟ad was placed near their rooms , and the prayer was done. The funeral thereafter was brought out through
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the door made for funerals leading to the place of seating [for the people].Then news came about that people
criticized the act. This came to the ears of „Aisyah , so she said “It is so fast that these people criticize
something which they do not know?? They criticized us for bringing in the funeral into the mosque, whereas the
Messenger of Allah (pbuh) prayed the funeral prayer of Suhail bin Baidha in the mosque”.
The above tradition narrates the event in which the wives of the Messenger of Allah (pbuh) requested that
the funeral prayer for Sa’ad bin Waqqas be done in the mosque, but that was criticized by some people. From
this event we can get the lesson that the room for the funeral should be suitable in relation to the prayer space
for women. The room for the funeral should not be through the space similar to the one through which people
could go to the praying hall for women, in fact the hall for the funeral prayer should be near the prayer hall for
women.
Conclusion:
Based on the evaluation and interpretation done on the materials of the Prophetic Tradition it is found that
mosques of that time were not limited in their activities only to one which was spiritual in nature involving only
spiritual devotions, but there was the function of having various activities generating development of the
Muslim society itself. The effectiveness of the function in that time can be observed in the spread of the Islamic
religion itself in the whole world, even though then his mosque was made of trunks of date-palms with the roof
from palm leaves. Behind the success of the Messenger of Allah (pbuh) at that time there is the example to be
followed by contemporary Muslim society to developed the institution and enhance its functions to the
maximum as a focal point of the movement of contemporary Muslim society by fulfilling the spiritual and
physical needs of people. With the availability of the mosque playing its important role hopefully the Muslim
society would develop well and realize its unity thus becoming a respected society looked upon with respect by
people and at the same time getting the Good Pleasure of its Creator.
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